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Grant unto me, O Lord, 
that with peace of mind I may 
face all that this new day is to 
bring. Grant unto me to dedi- 
cate myself completely to Thy 
Holy will. For every hour of 
this day, instruct and support 
me in all things, Whatsoever 
tidings 1 may recetve during 
the day, do Thou teach me to 
accept tranquilly, in the firm 
conviction that all eventuall- 
ties fulfill Thy Holy Will, 

Govern Thou my thoughts 
and feelings in all doand say, 
When things unforeseen oc- 
cur, let me not forget that all 
cometh down from Thee. 

‘Teach me to behave sin- 
cerely and rationally toward 
every member of my family, 
that I may bring confusion 
and sorrow to none. 

Bestow upon me, my Lord, 
strength to endure the fatigue 
of the day and to bear my part 
in all its passing events. 
Guide Thou my will and teach 
me to pray, to believe, to hope, 
to suffer, to forgive, and to 
love. Amen, 
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‘The Spiritual Psalter of St. Ephraim the Syrian... work is 
in progress on final editing of the text, and itis still hoped to have 
the completed book finished this year. A special introduction tothe 
English edition will provide further information on this collection 
of St, Ephraim’s spiritual writings, which was compiled by Theo- 
phan the Recluse. From here to there in raising the several 
thousands needed to finance a high-quality printing and binding a 
Tong way must yet be covered. .. your prayers and financial support 
tire much needed, Donors of $100 o more are assured of 5 copies 
of the book upon release, regardless of its caver price. Those who 
‘can loan $1000 or more interest-free for 5 years will also receive 5 
copies, of which one will bea signed and numbered special edition, 
‘We hope we don’t have to mortgage the farm to finance this much- 
needed book. .! 

‘The road work previously mentioned is now largely com- 
pleted... the final bill is going to be just under $4,000. Our hearts 
have been warmed by several significant contributions towards its 
cost... and we and recent visitors have much appreciated the 
greatly-lessened bone: jarring upon entrance and exit. We've con- 
sidered (tongue-in-cheek!) putting up a toll booth... but bope the 
project can be paid for without such extreme measures. 

Matushka Anastasia continues to recover from the after- 
effects of theautoaccident; thecrutchesare now discarded, and she 
has been able to return to work part-time. However, much discom- 
fort and limitation upon her activity continue. Please keep her 
especially in your prayers. 

Please consider... a lifetime subscription to Living Ortho- 
doxy. Recent subscription renewals have included many more 
longer-term renewals than in the past. But the “best deal” of all for 
the life of the Church isa lifetime subscription. Nomatterhow long 
youve, you will receive LO as ong as we are around... and all of 
Yyour contribution serves to enable the Press better to serve the 
Church now. Itis of course probable that the price fora lifetime 
subscription will have (o be raised in the future, as materials and 
Postal costs continue to rise... so why not do it now? 

Early renewal of your subscription, before you start getting 
notices, has two valuabic effects: you renew when you choose and 
have funds available, and so don’t risk getting caught short when 
the deadline arrives; and we are saved the not inconsiderable labor 
and cost of processing renewal letters... 2-3 hours and $25 or so per 
issue. Time and money better spent on more fruitful enterprises! 

‘Church Directory work isin progress. The new edition will 
be released this summer. If you are aware of changes/corrections 
which need to be noted and might escape our notice, please advise 
at once. Particularly, we are aware that there are a significant 
‘number of clergy (especially deacons and retired priests) who have 
not previously been included in the directories. Please be so good 
sto bring them to our attention. 
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THE LIFE & SUFFERING OF THE HOLY HIEROMARTYR CLEMENT, POPE OF ROME 
‘Wuose Memory THE Hoty CHURCH CELEBRATES ON THE 25TH OF NOVEMBER 


In the great and glorious ancient city of Rome, 
there lived a certain man of noble lineage by the 
name of Faustus, a kinsman of the Roman emperors. 
He had a wife by the name of Matthidia, also of royal 
lineage, who was a kinswoman of the Emperors 
‘Augustus and Tiberius. Both husband and wife, 
devout pagans and worshipers of idols, were the 
parents of three sons: the elder two were twins, 
Faustinus and Faustinian, and the youngest was 
named Clement. 

‘Now Faustus had a brother, a wicked and im- 
moral man. Looking upon the beauty of Matthidia, 
he was enchanted by it and tried to seduce her into 
an adulterous carnal union; but she, being wholly 
chaste, was loathe to violate her marital fidelity to 
her husband and dishonor the dignity of their high 
birth by defiling their marriage bed, and therefore 
she tried in every way possible avoid her tempter. 
Since she did not wish to denounce him openly, she 
mentioned her troubles to no one, not even her 
husband, for she was afraid lest evil rumor spread 
concerning them and their home be defamed. Yet the 
brother of Faustus long strove, with blandishments 
and threats, to compel her to submit to his impure 
desire, 

Seeing that she could in nowise escape his perse- 
cution if she did not avoid encountering him, Mat- 
thidia decided on the following course of action. One 
morning, she spoke to her husband, saying: “Last 
night Thad a marvellous dream. I beheld an honor- 
able and elderly man, like unto one of the gods, who 
said to me: ‘If thou and thy twin sons do not leave 
Rome for ten years, thou and they will die a painful 
and sudden death.” When he heard these words, 
Faustus was amazed and pondered over them at 
length. In the end, he agreed to send his wife and 
their two sons away from Rome for the ten years 
stipulated, reasoning: “It is better if my beloved wife 
and children be alive in some foreign land than for 
them to die a sudden death here in Rome.” And, 
having hired a ship and provisioned it with every- 
thing needful by way of supplies, he sent his wife and 
his sons, Faustinus and Faustian, off to Athens in 
the parts of Greece. With them he also sent a goodly 
number of servants and handmaids and provided 
them with a considerable amount of money, com- 
manding Matthidia to enroll their sons in one of the 
schools of Athens, that they might study Greek 
philosophy and science. Thus, bidding farewell to 
Faustus with inexpressible regret and tears, Mat- 


thidia and her two sons set sail, and Faustus re- 
mained in Rome with his youngest son, Clement. 

As Matthidia was sailing across the sea, a mighty 
tempest arose upon the sea and stirred up huge 
waves. The ship was borne away by the waves and 
the winds to an unknown country, and at midnight 
it smashed upon rocks, and all perished in the wreck- 
age. Matthidia, however, carried away by the waves 
of the storm, was cast up upon a certain rocky island 
off the coast of Asia Minor. She lamented inconsola- 
bly her drowned children and would fain have 
thrown herself into the sea in her grief, but the 
inhabitants of the island, seeing her naked, scream- 
ing aloud and groaning, were moved to pity for her, 
and took her to their city and clothed her. Several 
hospitable women tried to comfort her amid her 
grief, and each of them related to her some sorrowful 
incident in her own life, and with their sympathy 
they alleviated her grief a little. 

‘One of them said to her: “My husband was a 
sailor. When he was still a young man he drowned in 
the sea, and I was left.a young widow. Many wished 
me to marry, but since I loved my husband and could 
not forget him even after his death, I decided to 
remain a widow. If thou desirest, thou canst live 
with me in my home, and canst earn thy sustenance 
by thine own labors. Matthidia followed her advice 
and, making her abode in her house, earned her food. 
with her own labors; and thus did she spend the next 
twenty-four years of her life. 

‘After the shipwreck, her sons Faustinus and 
Faustian, as God willed it, also escaped drowning. 
Cast up upon the shore, they were spotted by pirates, 
who took them aboard their ship and conveyed them 
to Cersaria in Palestine, where they sold them into 
slavery toa.ceriain woman by the name of Justa, who 
raised them with her own children and provided 
them with a education. Thus they came to master 
the divers pagan sciences; but afterwards, hearing 
the Gospel of Christ preached, they received holy 
baptism and became followers of the Apostle Peter. 

Faustus, their father, living in Rome with Clem- 
ent and unaware of the misfortunes which had be- 
fallen his wife and sons, sent several servants to 
Athens after a year had passed, to learn how his wife 
and children were living, and with them he sent 
many and divers things; but his servants never 
returned. When three years had passed, Faustus, 
having received no word of his family, was greatly 
troubled and dispatched other servants to Athens 


with everything needful. But when they arrived 
there, they found no one, and soon returned to 
Faustus, informing him that they had searched 
‘Athens for his wife, but had been unable to find her, 
that noone had ever heard of her, and that they could 
not find any trace of her, since they could not locate 
any of their household. When he heard this, Faustus 
was all the more grieved and began to weep bitterly. 
He went from city to city along the coast of Italy, 
asking sailors if they had seen his wife and sons, but 
noone could tell him anything. Finally, provisioning 
a ship and taking with him only a few servants and 
a few belongings, he set sail himself to search for his. 
beloved wife and cherished children, leaving his 
younger son Clement with faithful servants of his 
household, to continue his education. For many 
years he travelled over nearly the whole world, 
across the seas and the dry land, seeking his family, 
but his efforts were always unfruitful. Finally, 
losing all hope of seeing them again, he gave himself 
over to profound sorrow, so that he did not even wish 
to return to his home, considering it a heavy burden 
to enjoy the good things of this world without his 
beloved wife, whom he loved greatly for her chastity. 
And casting away all the honors and glory of this 
world, he wandered foreign lands as a beggar, re- 
vealing to no one his true identity. 

As time passed, the boy Clement grew to matur- 
ity and learned well all the disciplines of knowledge. 
Yet, bereft of father and mother, he was always 
sorrowful. In time, twenty-four years passed since 
his mother had left Rome, and twenty since his 
father had gone in search of her. 

Losing hope that they were still alive, Clement 
grieved for them as though they were dead. And at 
the same time he pondered his own death, since he 
was well aware that no man could avoid death. But 
not knowing what would befall him after death, and 
whether there would be some other life after this 
transitory existence, he wept continually and would 
not be consoled by any of the pleasures and joys of 
this world. 

It chanced then that Clement, hearing of the 
coming of Christ into the world, began to look for 
reliable information concerning Him. It happened 
that when he was conversing with a certain high- 
minded man, the latter told him how the Son of God 
had come to Judea and was granting everlasting life 
to all who would fulfill the will of His Father, Who 
had sent Him. When he heard this, Clement was set 
afire with an extraordinary desire to learn more of 
Christ and His teachings. To this end, he decided to. 
travel to Judsea, where the good news of Christ was 
being disseminated. Leaving his home and his 


considerable estates, he took with him some faithful 
servants and sufficient gold, and set sail for the land 
of Jud@a. Because of a storm which burst upon the 
sea, he was carried by the winds to Alexandria, 
where he found the Apostle Barnabas, to whose 
teaching concerning Christ he listened with delight. 
Afterwards, he sailed to Cazsaria, and found there 
the Apostle Peter. Having received baptism at his 
hands, he followed him and his other disciples, 
among whom, unbeknownst to him, were his two 
brothers, Faustinus and Faustian. Clement did not 
recognize them, for he had never known his brothers, 
since they had all been very young when they were 
separated and had no real memory of one another. 
Intending to travel to Syria, Peter sent Faustinus 
and Faustian on in advance, but kept Clement with 
him and made the journey by ship. 

While they were sailing, the apostle asked Clem- 
ent of his family. Clement recounted to him at great 
length: who his parents were; how his mother, under 
the influence of a dream, had left Rome with her two 
young sons; how his father had, after four years, gone 
in search of them and had never returned. And to 
this he added what his life had been like for the 
previous twenty years: how he knew nothing of his 
family and had concluded that his parents and broth- 
ers had died. And Peter was moved to pity as he 
listened to this narrative. 

Now, in accordance with God's providence, the 
ship put in at the very island where Matthidia, 
Clement's mother, was living. When several of the 
crew and passengers disembarked to purchase in the 
town things they needed, Peter went with them, 
while Clement remained on board ship. Walking 
about the town, Peter espied an elderly woman 
sitting by the gates and begging alms. This was 
Matthidia, who could no longer earn her keep by her 
‘own labor because she had lost the strength of her 
hands; instead, she begged alms to feed herself and 
the now elderly woman who had taken her in and lay 
paralyzed and sick at home. Sighing deeply, Mat- 
thidia wept and said: “O woe is me, a stranger in this 
place! Is there anyone in the world poorer and more 
wretched than me?” The Apostle Peter, seeing her 
heavy sorrow and heartfelt tears, asked her atten- 
tively who she was and whence she had come. From 
his conversation with her, he realized that she was 
the mother of Clement, and conversed with her 
further, saying: “I know thy youngest son, Clement; 
at present he is in this country!” Hearing of her son, 
Matthidia, out of fear and awe, became as one dead; 
but Peter took her by the hand and prevailed upon 
her to follow him to the ship. “Woman, be not 
downcast,” the apostle said to her as they walked 


together, “for now thou shalt learn everything con- 
cerning thy son.” 

‘As Peter and Matthidia approached the ship, 
Clement came down to meet them; and, seeing a 
woman walking behind Peter, he was amazed. But 
Matthidia recognized Clement as soon as she set 
eyes upon him, because he greatly resembled his 
father in appearance; and she asked Peter: “Is this 
not Clement my son?” Peter replied: “The very 
same.” Then Matthidia fell upon Clement's neck and 
wept. Clement, ignorant of the identity of this 
woman and of the reason for her tears, would fain 
have removed himself from her embrace. But Peter 
said to him: “Do not thrust aside thine own mother, 
my child!” When Clement heard this, he wept and 
fell at her feet, kissing her and shedding tears, And 
their joy was very great, for they had found and 
recognized one another. Then Peter prayed to God 
for her and healed her hands. And she begged him 
also to heal the elderly woman in whose home she 
resided. So the Apostle Peter entered that house and 
healed the woman too, and Clement gave her a 
thousand drachma as a reward for taking care of his 
mother. ‘Then, taking his mother and her elderly 
companion, he brought them on board the ship and 
they set sail. 

During their voyage, Matthidia asked her son 
about her husband Faustus; and when she learned 
that he had gone forth to search for her, and that 
there had been no word of him for twenty years, she 
mourned for him bitterly, as though he were dead, for 
she felt certain that there was no hope of finding him 
among the living. 

‘When they putin at Antandrus in the province of 
Mysia, they left the ship, intending to continue their 
journey by land to Laodicea. In Antandrus, they 
were met by Faustinus and Faustian, who had ar- 
rived there before them. The twin brothers then 
asked Clement: “Who is this strange woman with 
thee, and who is the other elderly woman?” Clement 
answered: “This woman is my mother, whom I found 
in a foreign land,” And he related to them in detail 
how long it had been since he had last seen his 
mother and how she had left home with his twin 
brethren. When they heard this, they realized that 
Clement was their brother, and that the woman was 
their mother too; and they wept in great joy, crying 
aloud: “Thou art our brother, Clement, and Mat- 
thidia is our mother, for we are the twins Faustinus 
and Faustian, who departed from Rome with our 
mother!” And thus saying, they fell upon each other’s 
necks, wept greatly and kissed each other lovingly. 
Seeing how their mother rejoiced in the children 
whom she had, beyond all expectation, found alive 


and well, and telling one another how they, by divine 
providence, had been delivered from drowning, they 
glorified God. One thing only filled them with regret: 
that no one knew anything of their father. Later, 
they asked the Apostle Peter to baptize their mother. 
Early in the morning, they went down to the sea, to 
a remote place, and the holy apostle baptized Mat- 
thidia and her companion in the name of the Father, 
and of the Son, and of the Holy Spirit, and, sending 
the two women and Matthidia’s three sons on in 
advance to the house in which they were to find 
lodging, Peter, moved by the Spirit, set out for the 
same destination by a different road. 

And it came to pass that, along the road, the 
Apostle Peter encountered a man of noble mien, who 
had a gray beard and was dressed in poor raiment. 
This man stood by the road, waiting for the apostle, 
whom he greeted respectfully, saying: “I see that 
thou art a foreigner and no ordinary man. Thy very 
countenance showeth that thou art a man of wisdom 
and understanding; and for this cause I desire to 
converse with thee a little.” To this Peter answered: 
“Speak, sir, if thou desirest.” “Not long ago, I beheld 
thee praying in a sheltered place on the sea-coast; 
and having watched thee with interest, I withdrew 
and have been waiting for thee here, desiring to tell 
thee that thou laborest in vain praying to God, for 
there is no God either in heaven or on earth; and 
there is no divine forethought concerning us, rather 
everything on earth taketh place by chance. Where- 
fore, be not enamored of praying, neither belabor 
thyself in supplicating God, for such doth not exist!” 
Hearing these opinions, Saint Peter said to him: 
“Why dost thou suppose that everything taketh place 
not according to God’s dispensation and providence, 
but by chance; and how dost thou prove that there is 
no God? If there is no God, then who created heaven 
and adorned it with stars; who hath fashioned the 
earth and clothed it in flowers?” But, sighing from 
the depths of his heart, the old man said: “Sir, I know 
something of astronomy, and I served the gods more 
zealously than all others; but I have come to under- 
stand that all trust in God is vain, and that there is, 
no God. If there were a God in heaven, He would 
listen to the groaning of those who weep, and would 
hearken to the supplications of those who pray, and 
would be moved by the grief in the heart of one who 
is sick with sorrow. But since there is no one 
rendering consolation amid tribulations, I therefore 
conclude that there is noGod. If there were a God, He 
would have heard me who have been praying and 
lamenting in grief. For twenty years and more, sir, 
Thave been in great distress, and however much I 
have made entreaty to all the gods, however many 


sacrifices I have offered them, however many tears I 
have shed or groans I have uttered, not one of the 
gods hath heard me, and all my efforts have been in 
vain.” Then Peter said: “Thy prayers have gone 
unanswered for so long because thou hast been 
praying to many gods, all of whom are vain and false, 
and not to the one, true God, in Whom we believe and 
to Whom we pray.” And conversing thus with that 
man and speaking with him about God, Peter came 
to understand that he was conversing with none 
other than Faustus, the husband of Matthidia and 
father of Clement and his brothers; and he said to 
him: “If thou desirest to believe in the one, true God 
Who hath made heaven and earth, thou shalt now 
see thy wife and children unharmed and hale.” To 
this Faustus replied: “Will He really raise up my wife 
and children from the dead? From the stars, as well 
as from the all-wise astrologer Annubion, I have 
learned that my wife and two children drowned in 
the sea!” 

Then Peter led Faustus to his home. When the 
latter entered in and saw Matthidia, he was stricken 
with awe, and, so great was his astonishment as he 
gazed intently at her, that he could find no words to 
express his feelings. In time, he recovered his speech 
and said: “What miracle is this? What doI see?” And 
approaching closer, he cried out: “Truly this is my 
beloved wife!” And straightway they both dissolved 
into tears out of great joy, so that they were unable 
to say a word to one another, for Matthidia also 
recognized her husband. When the latter had recov- 
ered her composure somewhat, she said: “O my 
beloved Faustus, how is it that thou art alive, when 
Theard that thou hadst died?” Then were all filled 
with indescribable joy, and because of their joy they 
all wept greatly, for husband and wife had recog- 
nized one another and their children had recognized 
their parents. Embracing, they wept and cried and 
gave thanks to God. All who were present with them 
were also moved to tears, beholding this unhoped for 
meeting after so long a separation, and they likewise 
wept and thanked God. But Faustus fell at the 
apostle’s feet, begging him for baptism, for he had 
sincerely come to believe in the one God. When he 
was baptized, he, weeping, uttered prayers of grati- 
tude to God. Then all left that place and proceeded 
on to Antioch, 

While they were teaching the Christian Faith in 
that city, the prefect of Antioch was told the story of 
Faustus and his family—of their high birth and the 
vicissitudes of their lives—and straightway dis- 
patched messengers to Rome to inform the emperor 
of these things. The sovereign commanded the 
prefect to send Faustus and his family to Rome as 


soon as possible with all honor. When this was done, 
the emperor rejoiced at their return, and when he 
learned of all that had happened to them, he was 
overcome by his emotions. That very day he held a 
banquet in their honor, and the next day bestowed 
upon them much gold, as well as slaves and hand- 
maids. Thus did Faustus and Matthidia attain a 
dignity higher than that ofall others. And havingled 
a life of profound piety, giving alms to the poor and, 
when they reached an advanced age, distributing all 
their belongings to the needy, at last Faustus and 
Matthidia departed to the Lord. 

‘When the Apostle Peter arrived in Rome, their 
children exerted themselves to teach the Christian 
Faith, and the blessed Clement became the apostle’s 
inseparable disciple during all his journeys and 
labors, and was a zealous preacher of Christian 
teaching. For this, Peter ordained him to the episco- 
pate before he was crucified, an event which took 
place while Nero was emperor. After the deaths of 
the Apostle Peter and his immediate successors, 
Linus and Anacletus, Clement was chosen to pilot 
the ship of Christ’s Church wisely during a time of 
turmoil and persecutions; and he shepherded the 
flock of Christ with great labor and patience, sur- 
rounded on all sides by cruel persecutors, like raven- 
ing lions and crafty wolves, who would fain have 
devoured the Church of Christ and annihilated it. In 
the midst of these tribulations, he never failed to care 
for the salvation of men’s souls with great solicitude, 
so that he managed to convert to Christ many unbe- 
lievers, not only among the common folk, but even 
among the nobles and grandes of the imperial court, 
among whom was a certain aristocrat named Sisin- 
ius, a close relative of the Emperor Nerva. One year, 
on the feast of Pascha, the holy Clement converted 
four hundred twenty-four people of high birth by his 
preaching and baptized them all, among whom was 
Domicilla, his own niece, who was betrothed to 
Aurelian, the son of the foremost grandee of Rome; 
and he consecrated her toremain a virgin. Moreover, 
he assigned the various districts of the city of Rome 
toseven scribes, who were commissioned toset down 
in writing the sufferings of the martyrs who were 
slain for Christ. 

But when the Church of Christ began to grow and 
increase because of Saint Clement's teaching and 
labors, his wondrous works and virtuous life, Count 
Torcutius, a persecutor of the Christian Faith, see- 
ing the countless multitude of those who believed in 
Christ who had been instructed by Clement, stirred 
up certain of the people to rise up against Clement 
and all the other Christians. Then a great tumult 
arose among the populace, and the seditious went to 


Mamertinus, the prefect of the city, erying: “How 
long will Clement be permitted to blaspheme our 
gods?”; but others, defending Clement, said: “What 
evil hath this man committed, or what good deed 
hath he failed to do? Who among the ailing hath not 
gone to him, and he healed him not? Doth not every 
one who approacheth him in grief receive consola- 
tion? He hath done ill to no man, but hath provided 
many benefactions for all.” But the others, con- 
sumed with malice and hostility, cried: “He doeth all 
this by sorcery, and is abolishing the worship of our 
deities! He saith that Jupiter is not a god; he calleth 
Hercules, our protector, an unclean spirit; he refer- 
reth to the worshipful Venus as nothing other than 
a harlot; and he saith that the great Vesta ought to 
be committed to the flames, together with Minerva, 
Diana and Mercury. He blasphemeth and dishon- 
oreth Uranus and Mars. And all our deities and their 
temples doth he continually dishonor and revile. 
Wherefore, let him either be sacrificed to the gods or 
executed!” 

‘Then Mamertinus the prefect, quailing before 
the tumult and riot of the mob, commanded that the 
holy Clement be brought before him. And he said to 
him: “Though thou art of noble lineage, as all the 
citizens of Rome well know, yet hast thou fallen into 
error, for which reason they can no longer abide thee 
in silence. We know not which God thou dost wor- 
ship, though we have heard it is some new deity 
called Christ, Whois inimical toour gods. Thou must 
needs abandon thine every error and this enthusi- 
asm of thine, and worship the gods whom we wor- 
ship.” But the holy Clement responded: “I entreat 
thy prudence: hearken unto me, and not to the 
foolish words of the coarse mob who have risen 
against me in vain; for though many dogs may bark 
at us, they cannot take from us that which is ours. 
For we are sane and reasonable men, while they are 
dogs devoid of understanding, who yammer insanely 
against what is good. Tumult and sedition ever arise 
among the mindless and foolish mob. Wherefore, 
order them first to be quiet, that, when silence is 
restored, I, who am a sensible man, might speak 
concerning the important matter of salvation, that 
many may turn to seek after the true God Who must 
be worshiped with faith.” 

‘This, and much else, did the saint say, and the 
prefect found no guilt in him; and for this cause he 
sent word to the Emperor Trajan that the people had 
risen up against Clement because of the gods, al- 
though there was insufficient testimony on which to 
base any formal charge. But Trajan replied to the 
prefect that Clement must either offer sacrifice to 
the gods or face banishment to the remote and wild 


peninsula on the Black Sea, called Cherson. When 
he received the emperor’s decision, the prefect 
Mamertinus was moved to pity for Clement and 
urged him not to choose voluntary exile, but to offer 
sacrifice to the gods and thus forestall his banish- 
ment. But the saint replied that he was not afraid of 
exile, but, on the contrary, was greatly desirous 
thereof. And such was the power of grace in 
Clement’s words, which was imparted to them by 
God, that even the prefect was moved to compunc- 
tion, and wept and said: “May the God Whom thou 
dost worship with all thy heart help thee in the exile 
to which thou art sentenced!” 

When all was made ready and a ship procured for 
the journey, Clement boarded it. And many Chris- 
tians accompanied him into exile, having decided 
that it would be better to live with their shepherd in 
banishment than to remain at liberty without him. 

On arriving at the place of his exile, Saint Clem- 
ent found there more than two thousand Christians 
who had been condemned to quarry stone in the 
mountains. And to this work was Clement also 
condemned. When they heard of him, the Christ 
approached him, weeping and sorrowful, and said: 
“Pray for us, O holy hierarch, that we become worthy 
of those things promised by Christ!” And the holy 
one said: “It is who am unworthy of the grace of the 
Lord, Who hath vouchsafed me to share your crown!” 
And, laboring with them, the holy Clement com- 
forted them and instructed them with profitable 
counsels. When he learned that among them there 
was a great lack of water, since they had to carry 
their drinking water for a distance of six miles on 
their shoulders, the saint said: “Let us pray to our 
Lord Jesus Christ, that He produce a spring of living 
water for His followers, just as He did for the thirsty 
people of Israel in the desert, when Moses struck the 
rock and water flowed forth. And when we receive 
such grace from Him, let us rejoice.” And all began 
to pray. When the prayer was ended, the holy 
Clement saw a lamb standing a little distance away, 
striking the ground with its hoof to indicate a certain 
place. Then Clement understood that this was a 
vision sent by the Lord, for no one else saw it than 
him; and he went to that place and said: “In the name 
of the Father, and of the Son, and of the Holy Spirit, 
dig a hole at this spot!” Then everyone went to that 
place and, taking shovels in their hands, began to 
dig; yet their efforts proved fruitless, for they had not 
chosen to dig in the exact place where the lamb had 
stood. Before long, Clement himself took a little 
shovel and began to dig in the place where he had 
seen the lamb standing, and immediately a stream of 
sweet and pure water flowed forth, which increased 


its flow until it became a smalll river. Then everyone 
rejoiced, and the holy Clement said: “The rushings of 
the river make glad the city of God [Ps. 45: 5!” 
Rumor of this miracle spread throughout all the 
surrounding territory, and people began to come in 
great multitudes to see the river which had unex- 
pectedly and miraculously appeared at the entreat- 
ies of the saint, and also to listen to his teachings. 
Many came to believe in Christ and were baptized in 
the water by the holy Clement. Indeed, so many 
people came to the saint, and so many were con- 
verted to Christianity, that every day five hundred 
and more were baptized. Within the space ofa single 
year, the number of the faithful increased to such an 
extent that seventy-five churches were erected, and 
all the idols were smashed and the pagan temples 
were demolished throughout the land, since all the 
inhabitants had converted to the Christian Faith. 
When the Emperor Trajan learned that count 
less multitudes of people had converted to Christ in 
Cherson, he straightway dispatched thither a cer- 
tain official by the name of Aufidian, who, when he 
arrived there, subjected many of the Christians to 
torture and slew many of them. But when he saw 
that everyone was going joyously to martyrdom for 
Christ, the emperor's emissary was reluctant to 
torture any more of the populace, and decided in- 
stead to compel Clement to offer sacrifice to the gods, 
using every means at his disposal. He found him, 
however, steadfast in the Faith and a firm believerin 
Christ, and therefore commanded that he be placed 
in a boat and rowed out into the midst of the sea. 
There, an anchor was affixed to his neck and he was. 
cast into the depths of the sea and drowned, so that 
the Christians mightnot recover his body. When this. 
was being done, the faithful stood on the shore of the 
sea and wept bitterly. But two of the saint’s most 
faithful disciples, Cornelius and Phoebus, said to 
them: “Let us all pray that the Lord reveal to us the 
body of the martyr.” And as the people prayed, the 
sea withdrew from the shore to a distance of three 
stadia, and the people walked out upon the bed of the 
sea dryshod, as the Israelites of old had traversed the 
bed of the Red Sea. There they found a marble cave 
shaped like a church of God, and in it rested the body 
of the hieromartyr, and the anchor which had been 
affixed to his neck when he was drowned was lying 
beside him. Yet when the faithful wished to bear the 
precious body of the martyr back to shore, the afore- 
mentioned disciples of the saint received a revela- 
tion, by which they were instructed to leave the holy 
relies there, for every year, on the day of the saint's 
martyrdom, the sea would withdraw for the space of 
seven days, making it possible for those who so 


desired to approach the holy relics. And this indeed 
happened for many years, from the reign of the 
Emperor Trajan until that of the Emperor Nicepho- 
rus. And many other miracles were wrought 
through the intercession of the saint, whom the Lord 
glorified. 

One day, the sea unseasonably opened access to 
the cave, and many of the people went out tovenerate 
the relics of the holy hieromartyr Clement. But by 
oversight a small child was left behind in the cave, 
forgotten by his parents when they departed for the 
shore. When the sea began to flow back to its usual 
position and had already covered the cave, all who 
had been in the cave hastened to depart, fearing lest 
they be covered by the waves, and the parents of the 
child who had been left behind also hastened back to 
the shore, thinking that their child was in the care of, 
those who had left earlier. But later, when they 
looked for him among all the people, they could not 
find him. It was no longer possible to return to the 
cave, because the sea had covered it. Then they wept 
inconsolably and returned to their home weeping 
exceedingly and in great sorrow. The following year, 
the sea withdrew as usual, and the parents of the 
child were again among those who went out to 
venerate the saint. And, entering the cave, they 
found their child alive and well, seated upon the 
sarcophagus of the saint. The child's parents were 
filled with indescribable joy and asked him how he 
had managed to stay alive. And the boy, pointing to 
the sarcophagus of the saint with his finger, said: 
“The holy one kept me alive and fended off all the 
terrors of the sea!” Then was there great joy among 
the parents and all the people who had come for the 
feast, and everyone glorified God and His favored 
one. 

During the reign of the Emperor Nicephorus, the 
sea did not withdraw on the feast of Saint Clementas 
it had in previous years, nor did it again for fifty 
years and more. And when the blessed George was 
made bishop of Cherson, he greatly feared that the 
sea would prevent access to the relics of the great 
saint, but would keep them covered with its waters, 
as though under a bushel. It was during his tenure 
as bishop of that place that there arrived in Cherson 
two Christian teachers, Methodius and Constantine 
the Philosopher (the latter of whom later took the 
name Cyril). They had been dispatched from Con- 
stantinople to preach Christianity to the Khazars 
and along the way had inquired concerning the relics 
of Saint Clement, When they learned that they were 
located under the sea, the two great teachers of the 
Church implored Bishop George to uncover the relics 
of the holy hieromartyr. Urged on by the two 


teachers, Bishop George travelled to the Imperial 
City and made a full report to the Emperor Michael 
Ill and to the most holy Patriarch Ignatius. Both 
emperor and patriarch sent back with him certain 
elect men and all the clergy of the Church of the Holy 
Wisdom. On their arrival in Cherson, Bishop George 
assembled all the people, and, chanting psalms and 
hymns, they went down to the shore of the sea in hope 
of obtaining what they desired, but the waters did 
not withdraw. When the sun set, they boarded a 
ship, and suddenly, amid the midnight darkness, the 
sea shone with light. Then the relics of the holy 
hieromartyr Clement floated up from the watery 
depths, first the skull, and then the rest of his bones. 
‘The holy hierarchs, taking them up with reverence, 
laid them out in the ship, and when they had re- 
turned to shore, they bore them into the city and 
placed them in the church. When the holy liturgy 
was celebrated the following morning, many mir- 
acles were performed: the blind recovered their 
sight, the lame had their ability to walk restored, and 
those afflicted with divers ailments received healing; 
and even the possessed were freed from the power of 
the demons through the supplications of Saint 
Clement. 


When Saints Methodius and Constantine re- 
turned to Constantinople through Cherson, they 
took with them a portion of the relics of Saint Clem- 
ent; part of these they presented to Adrian II, Pope 
of Rome, in 867. But the rest of the relics, including 
the saint's skull, remained in Cherson until the city 
fell to the forces of Prince Viadimir of Kiev. After the 
latter received holy baptism in Cherson, he took with 
him back to Kiev the relics of the hieromartyr Clem- 
ent, “as a blessing for himself and to sanctify all his 
people”, and he enshrined them in the Church of the 
AlLholy Theotokos, known as the Tithe Church. 
‘There the holy relics remained until the invasion of 
the Tartars. What happened to the sacred relics 
during those terrible times, whether they were hid- 
den by the faithful or transferred to some safe place, 
no one now knows save our Lord Jesus Christ, to 
‘Whom be glory forever. Amen. 


Translated from the Russian by the reader Isaac E, Lam- 
bertsen, from The Lives of the Saints in the Russian 
Language, As Set Forth in the Menology of Saint 
Dimitry of Rostov, Vol. III (November) (Moscow: Synodal 
Press, 1902), pp. 700-715. Copyright © 1990. All rights 
reserved by the translator. 
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THE PARABLE OF THE RICH MAN AND HIS STEWARD 
Commentary ON St. Luxe 16:1-9 
by Blessed Theophylact, Archbishop of Bulgaria 


And He said also unto His disciples, There was a 
certain rich man, which had a steward; and the same 
was accused unto him that he had wasted his goods. 
And he called him, and said unto him, How is it that T 
hear this of thee? Give an account of thy stewardship; 
for thou mayest be no longer steward. Then the stew- 
ard said within himself, What shall I do? for my lord 
taketh away from me the stewardship: I cannot dig; to 
beg lamashamed. [amresolved what to do, that, when 
Iam put out of the stewardship, they may receive me 
into their houses. So he called every one of his lord’s 
debtors unto him, and said unto the first, How much 
owest thou unto my lord? And he said, An hundred 
measures of oil. And he said unto him, Take thy bill 
and sit down quickly, and write fifty. Then said he to 
another, And how much owest thou? And he said, An 
hundred measures of wheat. And he said unto him, 
‘Take thy bill, and write fourscore. And the lord com- 
mended the unjust steward, because he had done 
wisely: for the children of this world are in their 
generation wiser than the children of light. And I say 
unto you, Make to yourselves friends of the Mammon 
of unrighteousness; that, when ye fail, they may re- 
ceive you into everlasting habitations. 


Every parable explains the essence of some sub- 
ject in a veiled way and in images, but is not in every 
respect like the subject whose explanation it under- 
takes. For this reason, itis not necessary to examine 
very finely every part of a parable; but, having made 
use of the subject, so far as is proper, we must pass 
over the remaining parts without attention, as being 
added for the sake of the wholeness of the parable, 
but not having any relation to the subject. So should 
we also approach the parable at hand. 

For if we attempt to interpret everything in fine 
detail — who is the steward, who appointed him to 
the stewardship, who accused him, who are the 
debtors, why does one owe oil, while another wheat, 
why is it said that they owed one hundred — and if 
in general we examine all the rest with excessive 
curiosity — then we will make our speech obscure, 
and at the same time constrained by difficulties. 
Perhaps we may even resort to ridiculous interpreta- 
tions. For this reason, we must make only whatever 
use we can of this parable. 

Let me explain somewhat. The Lord wishes to 
teach us here to dispose well of the riches entrusted 
tous, And primarily, we are taught that we are not 
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the masters of an estate, for we have nothing of our 
own — but we are stewards of Another, a Master 
Who entrusted us with these things, so that we may 
dispose of this property well and as He commands. 
Then we shall learn that if we act not according tothe 
thoughts of the Master in the stewardship of riches, 
but squander what is entrusted to us on our lusts — 
then we are such stewards as those who were ac- 
cused. For the will of the Master is such that we 
should make use of what was entrusted to us for the 
needs of our fellow-servants, and not for our own 
pleasure. 

When, then, an accusation is made against us 
and we are to be dismissed from the stewardship of 
the estate—that is tosay, removed from our present 
life — namely, when we shall give account for our 
stewardship after our departure from hence — then 
we notice, too late, what must be done; and we 
acquire friends for ourselves by riches of 
unrighteousness. 

‘Those “riches” are called “unrighteous” which 
the Lord entrusted to us for use on the needs of our 
brethren and fellow-servants, but we have held them 
back for our own selves. But we perceive, too late, 
where we must turn; and on that day we may not 
labor, for there is no time to labor, nor beg alms, for 
that is unbefitting, just as the virgins who begged 
alms were called foolish [Mt 25:8]. 

What is left to do? Divide that estate with the 
brethren, so that when we pass on from here, that is, 
when we take up our abode beyond our life here, the 
poor should receive us into their everlasting habita- 
tions, in which they may receive those who showed 
them love here through the distribution of riches, 
even though these, as belonging to the Master, ought 
tohave been distributed to the poor in the first place. 

They are the debtors, according to the saying, 
“All the day long the righteous showeth mercy, and 
lendeth” [Ps 36:26]; and in another place, “He that 
hath pity upon the poor lendeth unto the Lord” [Prov 
19:17]. And so it is necessary beforehand to distrib- 
ute everything to these good debtors who will pay 
back an hundred fold. Moreover, when we turn out 
unfaithful stewards, unjustly holding back for our- 
selves that which was appointed for others, we must 
not persist in this inhumanity, but we must distrib- 
ute to the poor that they should receive us into 
everlasting habitations. 

When we so interpret this parable, then there is 


nothing superfluous, overly-refined, nor conjectured 
in dreams to be found in the explanation. Moreover, 
the expression “the sons of this age are wiser” andthe 
rest, it seems, signifies something else, and that not 
difficult to understand or strange. It calls those 
“sons of this age” who take thought for all that is 
useful to them on earth, but “sons of light” those who 
from the love of God ought to transmit spiritual 
wealth to others. And so, here it is said that people 
appointed to the stewardship of human estates 
strive by all means that they have for consolation 
after their dismissal from stewardship; while the 
sons of light who are appointed to, that is, who 
receive in trust, the stewardship of spiritual estates, 
take no thought whatever that hereafter they should 
receive any benefit to themselves. 

‘And so, the sons of this age are those to whom is 
entrusted the stewardship of human affairs, and 
who “in their generation”, that is, in this life, wisely 
conduct their affairs. But the sons of light are they 
who have received an estate with the intent that they 
should govern it with godly love. It happens that 
while governing a human estate, we conduct our 
affairs wisely, and strive that we should also have 
some refuge of life when we are dismissed from this 
stewardship. But when we govern an estate which 
ought to be disposed according to the will of God, we, 
it seems, take no care that we should fall under 


responsibility for this stewardship after our passing 
from our life here, and be left without any consola- 
tion. 

Therefore, we are also called unwise, in that we 
do not think of what will be useful to us hereafter, 
But let us make to ourselves friends among the poor, 
using on them the unrighteous riches given us from 
God as an instrument of righteousness, but held 
back for our own use and therefore turned to un- 
righteousness. 

If, then, even riches obtained by righteous means 
are accounted for unrighteousness, and for Mam- 
mon, when we govern them ill and do not distribute 
to the poor — then all the more are unrighteous 
riches [so accounted). Let us, then, by means of the 
latter obtain for ourselves friends, that when we die 
and pass on from our life here, or even in the other 
case, when we despair of the Judgement, they should 
receive us there into everlasting habitations. 


Translated by Fr. George D. Lardas from the Russian text 
of Bearer of Good Tidings: An Exegesis of the Holy Gospel, 
by Blessed Theophylact, Archbishop of Bulgaria, St. Pe: 
tersburg, P.P. Soikin Publisher, date unknown, pp. 409- 
411, original probably in Greek; Russian text reprinted by 
the Diocese of Australia and New Zealand of the Russian 
Orthodox Church Outside of Russia, ©1990 by the trans- 
lator; all rights reserved. 
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FROM A READER... 


I must protest vigorously the fascist occupation 
by Zionists in the Old City of Jerusalem where, by 
lies and thievery, Orthodox Jews have been respon- 
sible for the stealing of property from the Patri- 
archate of Jerusalem and the gassing of its Patri- 
arch. 

In 1974, when I was in the Holy Land, Orthodox 
Christians told me then how their lands and or- 
chards were being stolen, how day by day new and 
subtle “legal” persecutions were being brought 
against them. I did not believe the charges. 

‘Then there was the martyrdom in the mid-seven- 
ties of an Orthodox priest at Jacob’s well by ultra- 
right fanatics. And now for two years we have seen 
the true soul of the Israeli nation as its people, 
through an army of oppression, commit obscenity 
upon obscenity upon the people of Palestine. 

Israelis have a right to their nation. They have 
a right to live in peace with their neighbors, their 
borders undefiled. But they have no right to behave 


as did the Nazis [to them] with respect to the people 
of the land which they presently control. 

‘The Death Camps of the Holocaust gave the Jews 
no right to abrogate their present humanity and 
responsibility to their neighbors. Without responsi- 
bility and compassion, those lands shall be removed. 

In this Ho'y Week when men of great evil out of 
the cowardline: s of their hearts crucified the Christ, 
at the very minimum these actions of the “thieves” in 
Old Jerusalem and the attack against the “Typos tou 
Christou”, the “image of Christ”, in the person of the 
Patriarch, cannot go unprotested. 

‘The Jews of Israel should take back their soldiers 
and police. Remove the hand of evil which they have 
placed into the Orthodox Christian community. Be 
at peace and be blessed for it. 


— Fr. Gerasimos (Kambites) 
Orléans, Ontario, Canada 


THE LIFE & SUFFERING OF THE HOLY VENERABLE MARTYRS GALACTEEON & EPISTEME 
WHose Memory THE Hoty CHurc CELEBRATES ON THE StH OF NOVEMBER 


In the city of Emesa in Syria there lived a certain 
nobleman named Cletophones, a man of prominence 
and wealth. His wife, Leucippe, the daughter of 
Memnon the governor, was barren. Her childless 
condition caused her untold grief, for she often had to 
listen to her husband’s imprecations on that account, 
and sometimes had to endure mental, and even 
physical abuse at his hands, Both husband and wife 
were pagans, adherents of the false religion of the 
Greeks and zealous devotees of the goddess Artemis. 

At that time, the city of Emesa was governed by 
a Syrian named Secundus, who was extremely cruel 
and dealt unmercifully with those who believed in 
Christ. He devised a multitude of divers instru- 
ments of torture and set them up in the midst of the 
city to frighten the Christians. Consequently, many 
of the faithful hid themselves from fear of the hor- 
rible torments to which they would be subjected, but 
some, boldly confessing Christ, voluntarily surren- 
dered themselves into the hands of the tormenters 
and died for the name of their Lord. 

‘Now, there was a monk by the name of Onuph- 
rius in that place, who, to avoid being recognized as 
a Christian, concealed his monasticism under the 
rags of a pauper and, going from place to place and 
from house to house, begged for his bread like one of 
the poor; but at the same time, whenever he could, he 
would teach the true Faith and convert men’s souls 
to God. ‘Thus it was that he arrived one day at the 
house of Cletophones, and, standing at the gates, he 
begged for bread. Leucippe, seeing a man clad in 
rags begging bread, ordered one of her handmaids to 
shut the door in his face. (That day she was angry, 
for her husband had rained blows upon her for her 
childlessness.) But the monk, as was the custom 
among the poor, continued to stand at the gates, 
begging alms. Before long, Leucippe relented and 
ordered the elder admitted to the inner court of her 
house, where she had him provided with all he 
needed. 

‘As he received alms from Leucippe, Onuphrius 
heard her utter sighs from the depths of her soul, and 
he asked her: “What grieveth thee so, my lady, that 
thou sighest so deeply?” She answered: “I have no. 
children, old man, because I am barren; and for this 
reason my husband doth oppress and treat me 
harshly. I have expended a great deal of gold on 
physicians and sorcerers, that through their aid I 
might obtain release from my childlessness, but I 
have received no help from them, and thus do I fall 
into ever greater despair.” The elder asked: “What 
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god dost thou worship?” “I serve the great goddess 
Artemis,” she replied. “This is why thou art barren: 
for thou dost not place thy trust in God Who is able 
to provide thy womb with fruit,” answered the elder. 
“In what god should I trust, who might grant me such 
grace, that I might become a mother?” asked 
Leucippe? “Place thy trust in the true God Jesus 
Christ,” answered the elder, “and believe in Him, 
and His unoriginate Father, and the holy, consub- 
stantial and life-creating Spirit.” Leucippe asked: “Is, 
the God thou speakest of not the One Whom the 
Galileans worship?” “Indeed He is,” responded the 
monk, “for He hath created the heavens, set the 
earth upon its foundation, and fashioned man and 
every living creature.” “I am afraid,” said Leucippe, 
“lest Secundus, the governor of this province, learn of 
my faith and have me executed, for he hath done so 
to many others. All who believe in the God of Whom 
thou speakest doth he slay without pity.” “Even if 
thou fearest the provincial governor,” said the elder, 
“thou mayest secretly worship the Holy Trinity. I 
too, fearing the tyrant’s threats, serve my God in 
secret; yet, by His grace, I hope to receive salvation; 
for, as thou seest, I am a Christian, a monk and a 
priest. I have assumed a disguise, so as to avoid 
being recognized: to all appearances, I am one of the 
poor, but in actuality Iam a servant of Christ. And 
thou also, serving Christ secretly, wilt not be de- 
prived of salvation for doing so.” “If I accept thy 
religion, father,” asked Leucippe, “yet my husband 
remaineth a pagan, will not my faith prove to be in 
vain because of mine unbelieving husband?” “Only 
receive holy baptism, and believe, without doubting, 
on the true God, and if thou remainest steadfast in 
the true Faith, thou shalt save thyself and thy 
husband as well, for our Scriptures say: ‘The unbe- 
lieving husband is sanctified by the wife’ [I Cor. 
7:14)” 

When Onuphrius had convinced Leucippe with 
his discourse, she said: “Father, canst thou baptize 
me?” And he replied: “All that is needed is water, for 
the time is ripe.” And ordering her serving maids to 
say nothing of what was taking place, Leucippe 
commanded them to fill a tub with water. Then the 
blessed Onuphrius baptized her in the name of the 
Father, and of the Son, and of the Holy Spirit, and 
taught her the mysteries of the Christian Faith and 
all the commandments. When he departed, the 
newly baptized Leucippe asked him not to forget her, 
but to visit her as often as possible to teach her piety 
and how to pray. 


When the monk left, Leucippe feigned illness, so 
that her husband would not touch her during the 
eight days after her baptism, for she wished to 
preserve in purity the grace of the Holy Spirit which 
she had received. When the eight days had passed, 
she beheld in a vision our Lord Jesus Christ, cruci- 
fied on the Cross. In her vision she saw herself fall 
at His feet, and heard from His all-pure lips the 
comforting promise that her barrenness would be 
loosed and she would give birth to a son, who would 
‘emulate the sufferings of the Savior on the Cross and 
would receive a portion in His kingdom. After this 
vision, Leucippe was filled with great spiritual joy 
and ardent love for God. Thereafter, the memory of 
the Lord’s sufferings never left her, and she ever 
gazed in mind upon the crucified Christ, as though 
He were standing before her. 

Before long she became pregnant. Delighted, her 
husband said to her: “Now do I know that thou art 
pleasing to the gods, for they have given fruit to thy 
womb! Therefore, let us go and offer sacrifice unto 
them.” But Leucippe sighed and said: “The gods to 
whom thou dost invite me are not the ones who have 
given me this gift; rather it is another God, Who, 
before I conceived, appeared to me: in a dream I 
beheld Him crucified upon a Cross. If thou wouldst 
fain offer sacrifice, my lord, let us offer a sacrifice of 
thanksgiving unto Him.” “The God Whom thou didst 
see,” remarked her husband, “is the God of the 
Galileans, I have heard from many that He was 
indeed crucified on a Cross, and worketh wondrous 
miracles.” “Then wherefore do we not believe on 
Him,” she said, “since He is omnipotent and hath 
been so merciful to us both, that He hath fulfilled our 
hearts’ desire by releasing me from my barrenness?” 
“Hast thou not heard,” answered her husband, “that 
the provincial governor is, without pity, torturing 
and slaying those who believe in the Crucified One?” 
“If we cannot profess our belief in Him openly,” said 
Leucippe, “let us believe in Him secretly and, in 
accordance with our faith, direct our life toward the 
Good.” “We have no one to teach us this new reli- 
gion,” said Cletophanes, “who might instruct us how 
to worship this good God Whom thou didst behold in 
thy dream, and Who hath vouchsafed thee to 
conceive.” 

Leucippe, seeing that her husband was inclined 
to agree with her, told him of everything that had 
happened to her and disclosed that she was already 
aChristian and had been taught the mysteries of the 
Christian Faith by a certain monk. Cletophanes 
listened to her account with joy and expressed his 
desire to be baptized. When the blessed Onuphrius 
arrived at their home to visit the newly-baptized, she 
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introduced him to her husband, and in time Cleto- 
phanes was baptized by the holy elder. Thus the 
devout couple dwelt together in all piety and purity, 
worshiping the true Lord in secret. 

When their baby—a male child—was born, they 
summoned Onuphrius, their spiritual father and 
teacher, and he baptized their child, bestowing upon 
him the name Galacteon. And the holy elder also 
uttered the following prophecy concerning the babe: 
“This infant will love the life of heaven more than 
that of earth!” 

As Galacteon grew in age and stature, his par- 
ents took care that he receive a good education, and, 
with the help of God, he excelled in all his studies, 
When Galacteon attained the age of twenty-four (by 
which time his mother had already reposed in the 
Lord), his father desired that he enter into matri- 
mony, and, having found a maiden comely of appear- 
ance, by the name of Episteme, he arranged her 
betrothal to his son. Since there was an interval 
between the betrothal and the date set for the mar- 
riage, Galacteon often went to stay as a guest in the 
household of the parents of his intended bride, that 
he might look upon Episteme; but he never greeted 
her with a kiss (though such was the custom), be- 
cause she was not baptized. Episteme was very 
downcast because of this, and her father, perceiving 
her unhappiness, asked the cause of it; when he 
learned the reason for her grief, he said to Galacteon: 
“My boy, why dost thou not greet my daughter, thy 
betrothed, with the usual kiss? If thou dost not love 
her, why hast thou become betrothed to her?” But 
Galacteon, making him no reply, went to the maiden 
and said to her in private: “Episteme, dost thou know 
why I do not greet thee with a kiss?” “I do not know, 
sir, and I am very sorrowful because of it.” Then 
Galacteon said: “Since thou art not a Christian and 
art defiled by the impurity of the pagan religion, I do 
not wish to come in contact with thine impurity, so as 
not to offend the Spirit of God; but if thou desirest to 
win my love, renounce the idols and believe on the 
God in Whom I believe, and receive holy baptism: 
then will I give thee my kiss, and I shall love thee as 
my very self. Ishall call thee my spouse, and we shall 
live out our lives together in love, never parting.” 
Episteme answered him, saying: “I shall follow all 
that thou shalt command me, my lord: believe in thy 
God and wish to be baptized.” He said to her: “Very 
well, O wise virgin. Now I will begin to love thee 
truly. Butsince there is noone to baptize thee, for the 
piety of the Christians hath been subjected to cruel 
persecution, and some of the priests and clergymen 
have been slaughtered, and others have fled into the 
wilderness, Imust needs baptize thee myself. There- 


fore, take with thee white garments and go to the 
plain by the River Cephos, as though to do some 
shopping; and I shall go from my home to that plain, 
as though taking a walk; when we meet by the river, 
I will baptize thee.” 

As they arranged, Episteme and Galacteon made 
their separate ways to the river, and Galacteon 
baptized his betrothed in the Cephos, in the name of 
the Father, andof the Son, and of the Holy Spirit, and 
began her instruction in how to pray. Afterwards, 
they parted, and no one suspected their secret. At 
about the same time, Galacteon converted to the true 
Faith one of his father-in-law’s slaves and baptized 
him ashe had his betrothed. This slave, aman by the 
name of Eutolmius, later became a monk and set 
down this account of Galacteon and Episteme. 

After her baptism, Episteme remained in her 
parents’ home, passing the time in divine contempla- 
tion and prayer, which she secretly perfected, for she 
concealed from her father the fact that she had 
converted to Christianity. On the eighth day after 
her baptism, when Galacteon came to her, she said: 
“[ wish to relate to thee a wondrous thing, my lord! 
Ever since I received holy baptism, I have more than 
once beheld the most beautiful mansions, in which 
there are three choirs of singers: one choir of people 
robed in black, another of comely virgins, and a third 
of winged and fiery men. From this wonderful vision, 
and from the melodious chanting of the choirs, my 
heart hath been filled with exceeding great joy.” 
Having pondered the meaning of Episteme’s vision, 
Galacteon said to her: “Those in black garments are 
those who have forsaken their riches, wives and 
friends and followed after Christ, treading the nar- 
row path of this sorrowful life in poverty, purity and 
patience. The beautiful virgins are those who have 
left their bridegrooms, parents and every worldly 
deception—such a costly raiment, possessions and 
all vanity—and have followed after Christ. And the 
winged men are the angels of God, with whom the 
virgins rejoice and dance in the heavens, glorifying 
God with hymns of praise.” “O if only God would 
grant us also to dance with them!” Episteme ex- 
claimed. “If we preserve our virginity,” said Ga- 
lacteon, “and, like them, renounce the world, then 
our all-good God will also count us worthy of the 
same reward.” “Ifthou agreest,” replied Episteme, “I 
am prepared to preserve my virginity; but I do not 
wish to be parted from thee. For, if we were to part, 
how would we be in a position to share our joy with 
one another?” “Then, give me thy word,” said Ga- 
lacteon, “that thou wilt preserve thy virginity, and 
together we will take the monastic tonsure; and I will 
not be parted from thee in this life, nor in that which 
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is to come.” Episteme made the promise he desired, 
saying: “As my belief in our Lord Jesus Christ is 
unshakable, so do I promise thee to fulfill thy desire; 
and I shall follow thee whithersoever thou goest.” 
Galacteon said: “Let us give thanks unto our God, 
that He hath been merciful to us and hearkened to 
our entreaty. May He make firm and preserve our 
agreement inviolable until the end! I shall go now to 
mine own house and prepare myself for the journey; 
and do thou likewise. Give all that thou hast to the 
poor, and I will also. And three days from now let us 
depart from our homes and go wherever God will 
command us. Take with thee the slave Eutolmius, 
forheisa pious man and will join us in monasticism. 

‘After this counsel, the holy Galacteon and Epis- 
teme parted from each other. When they had surrep- 
titiously given away to the poor everything they 
‘owned and made their preparations for their jour- 
ney, they departed from their homes at night-time, 
as they had agreed; and the slave Eutolmius went 
with them, 

‘Ten days later they arrived on a mountain called 
Puplion [which, according to St. Symeon Metaphras- 
tes, is situated in the Sinai Peninsula], on which 
there was a monastery where ten monks were work- 
ing out their salvation. Not far distant from it there 
‘was a small convent, in which four elderly nuns lived 
in fasting and ascetic struggle, the senior of whose 
number was a deaconess, a woman of pure and holy 
life. Entering the monastery and bowing down 
before the abbot, Galacteon, Episteme and Eutol- 
mius told him of their intention tolife in monasticism 
in that place. The abbot, perceiving in them the call 
of God, accepted them and gave them the monastic 
tonsure; he sent Episteme to live in the convent with 
the four holy nuns, while Galacteon and Eutolmius 
he permitted to stay at his monastery, commanding 
them to pass through all the usual monastic 
obediences. 

‘The venerable Galacteon submitted wholly to the 
authority of the abbot and the brethren and served 
God zealously. Who can describe his struggles and 
labors? No one ever saw him idle, for he was always 
either doing something useful for the community or 
praying. His fasting was extraordinary: at times he 
would not eat for seven days at a time. He so 
preserved his chastity and purity that he avoided the 
sight of women and truly did not see any for a long 
time. Many times certain of the brethren would 
invite him to go with them to visit the aforemen- 
tioned deaconess, who had struggled in monasticism 
for ninety years, for all who listened to her derived 
great profit for their souls, in that she was renowned 
for her wisdom, her edifying speech and virtuous life. 


On such occasions it would have been possible for 
him to see Episteme as well, but Galacteon refused, 
saying: “Holy fathers, your instruction is sufficient 
for me, and I do not wish to see my sister until the 
time will come when the Lord Himself will command 
me to see her again.” 

The holy Episteme, his sister in Christ, lived like 
an angel of God in the convent with the holy deacon- 
ess, passing the time, like Galacteon, in struggles 
and labors, her life differing in nowise from that of 
her brother. They were both like two lamps burning 
with love for God. And the monastics who struggled 
with them learned from the example of their virtu- 
ous life, and glorified the heavenly Father. 

Meanwhile, the persecution waged against the 
Christians had not abated: all were forced to offer 
sacrifice to the idols, and those who refused were 
subjected to torture. Some pagans who knew of the 
monasties who were struggling toward salvation on 
the mountain reported them to Ursus, the provincial 
prefect. The latter straightway sent his soldiers with 
orders to arrest all the monastics and bring them 
before him for trial. 

Even before these soldiers arrived, the holy Epis- 
teme beheld the following one night in a dream: it 
seemed to her that she was standing in a royal court 
with her bridegroom and spiritual brother Ga- 
lacteon, and a King shining with light crowned them 
with most beautiful wreaths. When she awoke, she 
marvelled at what she had seen; and when dawn 
broke, she sent a letter to the abbot with a request 
that he come to her to hear something important (it 
was the custom for nuns not to go to the monastery; 
instead, the abbot, who was the spiritual father of 
both communities, would himself go to the nuns and 
see to their spiritual needs, hearing their confes- 
sions, serving for them the divine liturgy and giving 
them communion of the Holy Mysteries, before re- 
turning to his own monastery). When he received 
Episteme’s letter, the abbot went to the convent, and 
there the holy maiden related to him what she had 
seen in her dream during the previous night. The 
abbot said: “The royal court is the kingdom of 
heaven, and the King thou beheldest is Jesus Christ, 
our Lord and God. The wreaths stand for the re- 
wards which thou, my child, and thy spiritual 
brother, Galacteon, will receive before long for your 
sufferings and struggles. But first ye must needs 
suffer greatly and die in martyrdom. I beseech thee, 
my child: do not be afraid of the cruel torments, and 
do not become faint of heart during the tortures. 
Know that eternal and ineffable blessings await thee 
for thy sufferings: these thou shalt receive with thy 
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brother from the hand of the Judge of the contest.” 
And Episteme, shedding tears, replied: “May the will 
of God be done! Let Him arrange everything regard- 
ing us as is pleasing to Him in His goodness!” 

No sooner did the abbot return to his own cell at 
the monastery than the soldiers sent by Ursus at- 
tacked. All the monks fled in different directions and 
hid in the deserts and mountains, except Galacteon, 
whom the soldiers arrested, finding him in his cell 
reading the word of God. The nuns also, including 
Episteme, fled and hid themselves. Only the holy 
Galacteon was led forth to be taken to Ursus, like a 
lamb to the slaughter, for judgment and torture. The 
venerable Episteme had concealed herself in a cave 
with the other nuns; but when she learned that her 
bridegroom and brother had been arrested by the 
heathen and brought back for torture, she fell on her 
knees before the holy deaconess and, weeping, said: 
“I beseech thee, my lady, give me leave to go, that I 
may follow after my lord Galacteon. For I have heard 
that the soldiers have taken him and brought him to 
the provincial governor to be tortured, and I cannot 
be far from him, My heart doth ache with pain for 
him, and I wish to die with him for Christ our God.” 
‘The deaconess answered her, saying: “Nay, my child 
Episteme, go not after him, neither give thyself into 
the hands of the heathen, lest thou fall into the 
snares of the enemy. Thou art young, and I fear for 
thee, lest out of fear of torture thou deny Christ and 
thy preservation of thy virginity prove to have been 
in vain. Then all thy monastic struggles will have 
been for nought, and thou wilt be deprived of any 
hope ofsalvation.” “I cannot live without Galacteon,” 
Episteme replied to her, “for through him have I 
come to know Christ, my true and loving God. By his 
hands was I washed clean of the impurity of pagan- 
ism in the waters of baptism, and he hath directed 
me to the path of salvation and led me to the monas- 
tic habit and your holy convent. His prayers have 
aided me in all my needs. He is my betrothed, my 
brother, my teacher, my father in God, the preserver 
of my virginity, and I cannot be separated from him 
in this age or the age tocome Let me go and die with 
him, Ifhe will lay down his soul for the true God, I 
will do the same. Let my blood be shed with his for 
the Creator ofall. With him I will go and stand before 
the throne of the King of glory, Whom I beheld in a 
dream, and Who crowned us together. Give me 
leave, my lady, give me leave, and pray for me!” The 
deaconess, seeing her tears and her ardent love for 
God and her betrothed, said: “May the Lord bless 
thee, my daughter, and may thy whole path be 
blessed! Mayest thou finish thy struggle of suffering 


like the blessed Thecla. Wherefore, go forth on this 
blessed path, and may the hand of the Lord be with 
thee, strengthening thee!” 

After this, the blessed Episteme, having kissed 
the holy deaconess, her spiritual mother, and all the 
sisters, hastened after her beloved brother in Christ. 
When she caught up with the soldiers and beheld the 
holy Galacteon, whom they led along in bonds, she 
cried aloud: “My beloved lord and brother! My 
teacher, who hath guided me toward salvation, and 
through whom I have come to know the Lord, the 
True God: wait for me, and leave not thy wretched 
sister and handmaid alone! Take me with thee to 
torment, whom thou hast led away from the errors of 
idolatry and all worldly vanity! Direct me toward the 
crown of martyrdom, whom thou didst bring with 
thee to the monastic struggle! Do not forget how thou 
didst promise never to leave me in this world, or in 
that which is to come!” The soldiers who were 
accompanying Galacteon turned upon Episteme and 
apprehended her. And Galacteon, seeing Episteme, 
rejoiced so greatly at her steadfast resolve to suffer 
for Christ that he shed tears of gladness. He gave 
thanks with all his heart to God Who had given his 
sister such an unwavering and ardent love for God, 
and he prayed secretly for her, that the Lord would 
strengthen her to see her struggle through to the 
end, that she would not be daunted by the cruel 
tortures. 

The soldiers, having bound her together with 
Galacteon, with whom she had long been bound with 
the bond of spiritual love, continued on with them to 
the provincial governor. Along the way, Galacteon 
instructed Episteme, saying: “Watch, my sister, that 
thou be not deceived by any of the temptations of the 
wicked prince of this world. Do not be afraid of 
tortures, for we shall remain here but a short time, 
while we shall receive everlasting crowns for this 
from our Lord in the mansions of heaven.” And the 
holy Episteme answered him, saying: “I shall follow 
thee, my lord, and do as thou dost; and I believe that 
our Lord will not forsake us, but will strengthen thee 
and help me, a weak woman, to bear divers tortures 
with thee for His sake, likewise to suffer and to die, 
that, with thee, I may be filled when His glory is 
made manifest unto me [cf. Ps. 16: 15).” 

And thus they conversed, until they reached the 
residence of Ursus. There, a servant came out to 
meet the soldiers and told them that the governor 
had given orders that the Christians be kept under 
guard until morning. Therefore, the soldiers kept 
the saints bound through the night. 

In the morning Ursus appeared in his tribunal. 
He ordered Galacteon and Episteme brought into his 
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presence and, looking at them, said: “Who are ye who 
are robed in black?” The holy Galacteon replied: “We 
are Christians and monastics.” Ursus asked: “And 
who is this Christ?” “Christ is the true God, Who 
hath made heaven and the earth, and all that is 
therein,” the saint responded. “If your Christ hath 
created everything,” Ursus continued, “then what 
are our gods, and what have they done?” “Your gods 
are stone and wood,” answered Galacteon; “they are 
corruptible objects, and have done nothing, but are 
themselves the works of men’s hands. Ye worship 
human handiwork and honor as deities things ye 
yourselves have fashioned of divers materials.” 
Moved to anger, Ursus ordered those present at the 
interrogation to strip Galacteon and beat him cruelly 
with scourges for blaspheming their gods. 

While they were beating Galacteon, the holy 
Episteme wept and reproached the governor, saying: 
“O pitiless tyrant, art thou not ashamed to torture a 
servant of God who hath done nothing wrong, and to 
cover with wounds his body which hath been desic- 
cated by fasting?” But Ursus said: “Strip her also, 
and beat her even more savagely!” When his shame- 
less minions tore the monastic robe from her and 
stripped all from her save her hair-shirt, the saint 
said to the tyrant: “Be thou accursed, O shameless 
tyrant! From my childhood no one hath looked upon 
my nakedness, yet thou orderest that I be stripped 
naked before ail! May your sinful eyes be struck 
blind, that ye not see my virginal nakedness!” And 
no sooner did the holy one utter these words than the 
governor and all around him were stricken with 
blindness, and each one groped about for a wall or for 
someone to lead him, but there was noone who could 
see the light. Then all were filled with horror and 
cried out: “Save us from this darkness, O servant of 
Christ, and we will believe in thy God!” The holy one 
therefore prayed to God, and the sight of all was 
restored. In all, fifty-three men from among those 
present actually professed their belief in Christ. But 
Ursus, even though he had recovered the sight of his 
bodily eyes, was even more blind in the eyes of his 
soul, for, prompted by the devil, he ascribed this 
miracle not to the Lord Jesus Christ, but to his own 
false gods. “We have blasphemed our great gods,” he 
thought in his mind, “and, angered by this, they have 
punished us, that we might be more careful in the 
future and not dare to entertain any foolish thoughts 
concerning them. Wherefore, let us not spare these 
blatant blasphemers, but let us wreak vengeance 
upon those who refuse to honor our gods!” And Ursus 
ordered the torturers to drive sharp splinters under 
the fingernails and toenails of the martyrs. But the 
saints bore their torment valiantly and exclaimed: 


“We serve Christ, the one true God, and we reject all 
false deities!” After this, Ursus ordered the saints’ 
hands severed from their bodies. But they cried 
aloud: “Blessed is the Lord our God, Who teacheth 
our hands for battle and our fingers for war! He is our 
mercy and our refuge, our helper and our deliverer, 
Who delivereth us out of the hands of our enemies [cf. 
Ps. 143: 1-2}!" Then Ursus commanded that their 
feet also be cut off; but when this was done, they 
exclaimed: “Arise, O Lord, help us, and redeem us for 
Thy name's sake (Ps. 43: 27]! Thou knowest, O 
Master, that, burning with love, we have followed 
after Thee and have trodden the way of sufferings. 
Lead us up now into everlasting rest, that our feet 
may stand in Thy heavenly mansions, where all who 
have been well pleasing to Thee stand in Thy pres- 
ence!” And, lifting up their voices together, they said: 
“Cursed be the gods of the pagans and all who 
worship them!” Then Ursus said: “These impious 
‘ones even now do not cease blaspheming our gods! 
Cut out their tongues, that they may no longer utter 
their imprecations!” But even though the execution- 
ers cut out the saints’ tongues and the mouths of the 
confessors of Christ fell silent, yet did their hearts 
never cease to cry out to God. 


Finally, the tyrant gave the order for the holy 
martyrs tobe decapitated. They were led out into the 
courtyard of the governor's residence, their heads 
were severed with a sword, and their bodies were 
cast out, unburied. 

Now, Eutolmius, the slave of Galacteon’s father- 
in-law and the fellow struggler of both saints, had 
followed the executioners at a distance, and when 
they were arrested and led to trial he replaced his 
monastic garb with secular clothing to avoid being 
recognized. He was a witness to their sufferings and 
martyrdom, and, having secretly taken up their holy 
relies, he wept over them and gave them an honor- 
able burial. He also wrote an account of their life and 
their valiant contest for the benefit of those who 
venerate them, unto the glory of God Who is wor- 
shiped in Trinity, the Father, the Son and the Holy 
Spirit, forever. Amen. 


Translated from the Russian by the reader Isaac E, Lam- 
bertsen from The Lives of the Saints in the Russian 
Language, As Set Forth in the Menology of Saint 
Dimitry of Rostov, Vol. II (November) (Moscow: Synodal 
Press, 1902), pp. 81-95. Copyright © 1990. All rights 
reserved by the translat 


Of Grass and Sparrows 


Serenicy by faich and the assurance 
thar the very hairs on our head 
are numbered. A Loving Father could 
do no Less. Even a sparrow has value. 
Grase may wither in che hear; 
rares may choke ar the whear. 
The harvest te plenciful, 
the Laborers few. 
As crime rune down on hiscory 
with wars, earthquakes and famines 
the certainty thar God cares for 
the grass and sparrows should 
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ghe great comfore — De cares 
infintecly more for us. 


— John Conscancine Mastor 


THE GLORIFICATION OF THE OPTINA ELDERS 


Sanctify yourselves, and ye shall be holy; for 1Am. 
holy (Lev 11:44; I Pet 1:16]. With these words our 
Lord God calls each one of us tobe holy, i.e. tobecome 
asaint. Sainthood is attainable by all. Yet to do so, 
requires strong faith, a desire and a willingness to 
apply much effort and labor. 

Every sphere of human life has its heroes who 
inspire and help us toattain certain goals. Scientists 
have their heroes — the Nobel laureates; sportsmen 
have their own, who have distinguished themselves 
in some way and have been awarded trophies or 
medals; soldiers have their heroes; students have 
theirs, ete. In the most important realm of our life 
— in the sphere of our spiritual labors — there are 
heros as well. These are the saints. Saints are no 
different than we are. The only thing that must be 
said about them is that their faith was strong 
enough, their desire for salvation great enough, and 
their efforts ample enough, that with God’s help they 
were able to achieve that which we all hope to attain, 
ie, sanctity. Thus, in order to help us attain this 
goal, the Holy Church brings to our attention spiri- 
tual heroes — that is, She glorifies, canonizes saints. 

It must first be noted that those individuals who 
are glorified and whose names are added to the 
canon of saints by the Church by nomeans include all 
those who have attained sanctity and salvation. She 
chooses those who have distinguished themselves 
either by miracles, appearances, or extraordinary 
life struggles. These the Church brings to our atten- 
tion, forour emulation and inspiration. The majority 
of the people who have achieved sanctity, who have 
become saints, remain unknown to us who live on 
this earth, though of course all of them are glorified 
with God in the heavens. 

‘The second thing that we must note here is that 
there is an important aspect in which saints differ 
greatly from our other heros. Not only do they teach 
us by their historical example, not only do they 
inspire us, not only do they give us hope that we can 
attain that which they have attained — but perhaps 
even more importantly, they are our patrons, media- 
tors and intercessors before God. 

During the period of her existence, our Russian 
Orthodox Church Abroad has celebrated four glorifi- 
cations: St. John of Kronstadt, St. Herman of 
Alaska, Blessed Xenia of St. Petersburg, and the 
Holy New Martyrs and Confessors of Russia. Now 
we come to the glorification of the Elder Paisius 
Velichkovsky and the Optina Elders. Our bishops 
have decreed that the glorification ceremonies be 
held on Sunday, May 13, 1990, in the St. Nicholas 
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Cathedral in Montréal, Canada. Those glorified will 
include Shema-Archimandrite Moses, Schema- 
Hegumen Anthony, Hieroschemamonks Lev, 
Macarius, Ambrose, Hilarion, Anatoly (Zertsalov), 
and Joseph, Schema-Archimandrite Barsanuphius, 
Archimandrite Isaacius (Antimonov), Hierosche- 
mamonks Anatoly (Potopov), Nectarius, and Nikon, 
and Archimandrite Isaacius (II). In celebration of 
the glorification of Elder Paisius and the Elders of 
Optina Hermitage, we offer the following brief his- 
torical overview. 


Evper Paistus Veuicukovsky (1722-1794) 


During the 17th century in the struggle with 
Catholicism and Protestantism, Orthodox schools 
modeled after Jesuit institutions emerged in Mal- 
orussia and eastern Poland. The Kiev Theological 
academy, under the direction of Metropolitan Peter 
Moghila (#1647), grew out of one of these schools, 
Through debates with the Catholics and Protestants 
and the struggle against the Unia, Russian Ortho- 
dox theology was drawn into western European 
scholasticism. This left a deep mark on the theology 
of the 18th and 19th centuries, The reformation and 
anti-reformation brought to Russia the entire termi- 
nology of the West, and the genuine light of Ortho- 
doxy was hidden behind scholastic formulations, 
which soon ceased to satisfy the active minds of the 
intelligentsia. 

‘This was followed by the emergence of liber- 
alism in the educated classes, even at the govern- 
mental level, which was combined with western 
absolutism. Such developments went hand in hand 
with the reforms of Peter I. 

Elder Paisius Velichkovsky fled the Kievan 
Academy, where the lectures were given in Latin and 
the courses were copied from Latin originals. He 
first entered a monastery, and then journeyed on to 
Mt. Athos. There he became familiar with the 
ancient teachings of the holy fathers, with manu- 
scripts which were once widely used in Russia. In 
this way he became the perpetuator of the work of St. 
Nil Sorsky and the entire hesychastic tradition. 

Elder Paisius collected and corrected the ancient 
Slavonic translations, and translated Byzantine 
works of the holy fathers in the Ilyinsky Skete which 
he founded on Mt. Athos. Later, he continued this 
work in the Moldavian Niametsky monastery, where 
he became abbot. It is from here that the tradition of 
hesychasm and eldership was returned to Russi: 
An outstanding result of the spiritual tradition 


upheld by Elder Paisius was Optina Monastery, 
where the work of translation of the writings of the 
Holy Fathers and the spiritual practice of inner toil” 
(unceasing prayer of the mind and heart) developed 
further. 

Elder Paisius Velichkovsky gave the Slavs a 
collection of sayings of the holy ascetic fathers 
termed “The Philokalia” - (published in Russia in 
1793) and introduced anew the works of St. Isaac the 
Syrian, St. John Climacus, St. Maximus the Confes- 
sor, St. Theodore the Studite, St. Barsanuphius, 
Abba Dorotheus, St. Gregory Palamas and many 
others. 

St. Seraphim of Sarov was personally acquainted 
with the pupils of Elder Paisius, knew the “Philoka- 
lia” and opened his heart to “inner toil”, for the 
attainment of the Holy Spirit. 


Tue Oprina Monastery 


‘The monastic spiritual movement begun by 
Elder Paisius Velichkovsky poured into Russia in 
three streams which culminated in the Optina Skete 
of St, John the Baptist. ‘The Optina Monastery was 
founded by some unknown hermits of antiquity. 
Later, as a result of Peter's reforms, it declined and 
was even closed for a time. Yet, when it was reo- 
pened, this was the place where Russian eldership 
developed and brought forth fruit a hundredfold. 

‘The influence of Elder Paisius Velichkovsky 
through his pupils entered Russia through three 
closely knit branches. The southern branch of the 
Glinsky elders gave birth to monk Makarius 
(Gluharev), who was the founder of the Altai Mis- 
sion, Likewise, the long time abbot of Optina, 
Archimandrite Moses, also came from that southern 
branch of the students of Paisius. The closeness of 
the ties between the branches is illustrated by the 
fact that Archimandrite Moses was acquainted with 
St. Seraphim, and also spent fourteen years among 
the pupils of the middle branch, the ascetics of 
Roslavl. Their most important representative, Elder 
Cleopas, used to live with Elder Paisius on Athos, 
and returned to Russia in 1778. The monastery of 
one of Elder Cleopas’ students gave rise to 24 abbots 
for other monasteries! Among them was the restorer 
of Optina—Hegoumen Abrahamius. Just as impor- 
tant is the northern branch, which included the 
Solovetsky, Valaam, and Alexander-Svirsky Monas- 
tery, as well as the St. Alexander Nevsky Lavra in St. 
Petersburg. Here a central figure in the spiritual 
renewal was Metropolitan Gabriel, who lived in the 
time of Catherine II. It was he who blessed the 
publication of the “Philokalia” in 1793, the book of 
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spiritual sayings from the holy fathers compiled by 
Paisius Velichkovsky. It was he who called forth 
Hieromonk Nazarius, who toiled spiritually to- 
gether with St. Seraphim, from the Sarov monastery 
and assigned him to be abbot of the Valaam monas- 
tery. Hegoumen Nazarius chose 10 individuals from 
his brotherhood to become missionaries, who were 
all of the hesychastic spirit. The best known of these 
are St. Herman of Alaska and St. Juvenal, who died 
as a martyr in Alaska. 

Eldership in Optina began from Elder Leonid 
(1768-1841), who was a pupil of Elder Cleopas, who 
reposed in Valaam, Leonid followed him there from 
the Roslavl forests. But in 1829, Elder Leonid came 
to Optina, for other ascetics from the Roslavl area 
were gathering in its skete (founded in 1821). This 
was a homecoming for Elder Leonid, as he was 
tonsured here. The abbots of the monastery and 
skete submitted all their brethren to the spiritual 
guidance of Elder Leonid, who had the gift of clair- 
voyance and worked miracles. Most important was 
the gift of spiritual disi e basis of elder- 
ship. Each day 
the brothers 
came to the 
Elder to open 
{ their thoughts 
to him (this 
practice must 
be differenti- 
+ ated from the 
Mystery of Con- 
fession), Every- 
thing was done 
¢ only with the 
blessing of the 


Elder. This 
deep insight 
. into human 


Elder Ambrose souls began to 
attract many simple folk to the elder. 

Certain people in authoritative positions in the 
Church were skeptical of what seemed to them a 
“novelty” at first. (In reality the practice of Eldership 
is no novelty at all — it can be traced to the time of 
the Apostles.) Slanderers did their part. So for the 
12 years of his activity, Elder Leonid at times was 
subject to real persecution. 

When the order came to stop accepting visits 
from anyone, Elder Leonid at first obeyed, but soon 
again began to accept visitors. The following conver- 
sation took place before the door of the Elder’s cell, 
where people had again gathered, between the elder 
and Abbot Moses. “Take a look at this man (a 


Elder Anthony 


paralyzed cripple). The Lord has punished him for 
unrepented sins. He did such and such (the Elder 
saw all this clearly, as he was clairvoyant), and is 
now suffering for this — he is alive, but in hell. It’s 
possible to help him. The Lord has brought him tome 
for sincere repentance, so that I would chastise him 
and give him guidance. How can I refuse to see him? 
What can you say to that?” 

Listening to Elder Leonid and seeing the suffer- 
ing one before him, the abbot shuddered. “But His 
Holiness is threatening to arrest you,” he said. “So 
what of it?” answered the Elder. “You can send me to 
Siberia, you can starta fire, burn me on it; I will still 
be the same Leonid! I ask no one to come to me, and 
those who do come to me I cannot turn away. Espe- 
cially among simple folk, many are dying for lack of 
knowledge and need spiritual help. How can I 
disdain their calamitous spiritual needs?” The abbot 
instructed the Elder to act “as God Himself shows 
him”. 

‘The Metropolitans Philaret of Kiev and Philaret 
of Moscow defended Elder Leonid and protected him 
from attacks. The persecutions were a result of 
complete ignorance. From this incident we can dis- 
cern how alien the spirit of true Orthodoxy had 
become at that time in some circles in Russia. 


‘The fruits of the spirit were also exemplified by 
Elder Macarius (1788-1860), who became an elder 
even while Elder Leonid was still alive. One of the 
pupils of Elder Paisius had been his spiritual father. 
When this spiritual father died, Elder Macarius met 
Elder Leonid, corresponded with him, and then fol- 
lowed him to Optina. Elder Macarius had a huge 
correspondence (part of his letters were published in 
two volumes of 1,000 pages each). This resulted in 
the formation of a circle of intellectuals interested in 
spiritual literature. Elder Macarius had himself 
brought a whole series of Elder Paisius’ translations 
from the Ploshansk monastery. 

‘Through the insistent requests of their spiritual 
children, the Optina elders decided, with the bless- 
ing of Metropolitan Philaret of Moscow, to prepare a 
publication of the writings of the holy fathers. This 
was essential, since from the time of the reforms of 
Peter I and the edicts of 1707 and 1808, publication 
of Orthodox literature depended absolutely on the 
Synod, and according to the 1804 censorship law 
such literature could only be printed in ecclesiastical 
print shops. Meanwhile, secular publishers were 
busy publishing translations of western pseudo- 
mysticism, which easily slipped by the secular cen- 
sorship, though many were openly hostile to Ortho- 
doxy. This led to a great shortage of Orthodox works 
of the Holy Fathers, to the point that interested 
individuals had to copy them by hand. The Optina 
brotherhood began to prepare for publication the 
translations brought by Elder Macarius, as well 
manuscripts found in the abbot’s archives. Other 
monks and private individuals gave handwritten 
books for this purpose. ‘This effort yielded 125 
publications in the second half of the 19th century, 
totalling 225,000 texts. 

Under the direction of two great elders, Leonid 
and Macarius, a new light shone forth in Russia 
Elder Ambrose (1812 - 1891). As a novice, he re- 
vealed his thoughts every day to Elder Leonid. On 
his death bed, Elder Leonid passed Ambrose on to 
Elder Macarius. The future elder lived in complete 
obedience to Elder Macarius. He assisted greatly in 
his translations of the holy fathers and in his corre- 
spondence. Gradually, he took on the responsibility 
of caring for the many who came to Optina for advice 
and guidance. It was natural that after the death of 
Elder Macarius (1860) Elder Ambrose would take 
his place. He also became the spiritual father of the 
abbot who followed Archimandrite Moses, so there 
was no conflict between the inner and outer admini- 
stration of Optina. The monastery shone forth with 
such strength of Spirit for all of Russia that this is 
evident even to this day. 


Elder Am- 
brose moved to 
the cell to the 
right of the gates 
of the skete. He 
was weak and 
sickly, and had 
narrowly es- 
caped death. Yet 
here, in the 
course of 30 
years, he ac- 
cepted countless 
numbers of visi- 
tors. He com- 
forted them, 
strengthened, 
healed them, 
brought them to 
conversion, to 
repentance, to faith, and led these people along their 
spiritual journeys... and this a person who from 1868 
on was so weak that he could not even visit the 
monastery’s church! But his spirit would penetrate 
into the heart of each visitor and his words held 
power, full of spiritual might. Every day he would 
dictate about 50 letters. The daily visitors who 
sought to speak with him, or at least receive his 
blessing, were even more numerous. He would 
involve himselfin even the smallest details of human 
problems and human life, and knew the right an- 
swer.., From his spiritual vantage point the whole 
world was revealed to him and he could see right 
through it. This was a total commitment to serve an 
Orthodox people whose imminent sufferings he 
sensed and predicted. The power behind all of this 
was of God. 

His closest pupil was Elder Joseph (1837-1911). 
On his way to Kiev, a 24- year-old pilgrim stopped to 
pay homage at Optina. Elder Ambrose urged him to 
stay, and he obeyed. He was a novice and cell 
attendant for Elder Ambrose for 25 years before he 
began to help him hear confessions. In 1890, Elder 
Ambrose went to live in Shamordino for the final 
year of his life, There he totally dedicated himself to 
the organization and guidance of the women’s mon- 
astery which he had founded. He left Optina to Elder 
Joseph, who began his eldership following the death 
ofhis spiritual father. Justas Elder Ambrose had, he 
accepted visitors from morning until night, and in a 
few spiritually wise words he was able to impart 
what was necessary, opening up the doors to life in 
the Spirit. And just as St. Seraphim and Elder 
Ambrose were seen by some as transfigured by 


Elder Anatoly (Zertsalov) 


heavenly light, so Elder Joseph was seen, as if this 
light enveloped him or emanated from his body... 

Those Elders were the best known, but not the 
only ones which the grace of God brought forth at the 
Optina monastery. Let us name those who followed: 
Elder Anatoly (died in 1894), who was an elder at the 
same time as Elder Ambrose and Elder Joseph, and 
Elder Barsanuphius (died in 1912). When El 
Anatoly died, Elder Barsanuphius became the spi 
tual son of Elder Nectarius (died in 1928). Elder 
Barsanuphius lived as a recluse for 10 years before 
commencing his eldership. It was he who was sent 
from Optina to L.N. Tolstoy to attempt to give him 
Holy Communion on his death-bed. 


Elder Nectarius was the last of the Optina Eld- 
ers. When Optina was closed in 1923, he was chased 
out and then persecuted. When Patriarch Tikhon, 
who often sought his advice, died in 1925, the cata- 
comb church was formed. Elder Nectarius took an 
active role in its development. When he died, two of 
his pupils were present: his cell attendant, Father 
Sebastian, who later was sentenced to terms in 
concentration camps, and later lived in exile in 
Kazakhstan functioning there as an elder. The 
second disciple was Adrian Rimarenko, who after 
the death of the elder went underground, joining the 
catacomb church. During WWII he was one of many 
taken out of Russia by the Nazis to work in labor 
‘camps, and became a member of the Russian Church 
Abroad. Upon his arrival in the USA, he founded the 
women’s convent, Novo-Diveevo, in Spring Valley, 
N.Y. Later, as Archbishop Andrew —a clairvoyant, 
spirit-filled elder, he was the spiritual father of 
Metropolitan Philaret, the third Chief Hierarch of 
the Russian Orthodox Church Abroad. 

Another disciple of the Optina Elders, Bishop 
Jonah (Khankousky), was an elder in Manchuria. 

To this day, the Dormition Convent, along with 
its St. John of Kronstadt Orphanage, continues its 
work in Santiago, Chile. This community had been 
predicted by the clairvoyant Elder Nectarius. He 
blessed the convent's first abbess when she was yet. 
a laywoman and had no idea that her life's path 
would lead her to the Holy Land, and then to found 
a monastery in far away Chile. Thus, the legacy of 
the Optina Elders continues even today, bringing 
forth fruit to the whole world. 


‘Taken from the brochure “The Millennium of the Baptism 
of Rus”, published by Bishop Mark in Germany. Trans- 
lated by Matushka Maria Naumenko for publication in 
“Under Thy Protection”, and edited for republication in 
Living Orthodoxy. 


TO THE NEWLY-BAPTIZED... 


Welcome once again, dear brethren, to the Commu- 
nity of Faith, the living Body of our Lord and Savior, 
Jesus Christ. It is in and through Him that you have 
been reborn, of water and the Spirit, as He commanded 
and invited. Itisin Him that you now live and move and 
have your being, both internally as the Spirit lives and 
moves in you, and externally as you share in the life of 
His Body, the One Holy Catholic and Apostolic Church. 

We often speak of Holy Baptism as a “rebirth,” and 
indeed it is —_a new birth into a new life, alife as unlike 
the old as is death unlike life. But no birth occurs 
unprepared, without conception and pregnancy. The 
spark of divine life, of course, has been present in you 
from the moment of your conception, the Holy Spirit 
calling you to life eternal. But the time of pregnancy did 
not reach its fulness until these past weeks, during 
which you gave yourself up wholly to the growth of the 
Spirit within you, submitting your will to His, your 
mind toHimin learning, your whole body and selfto His 
cleansing in the exorcisms which you have undergone. 
Such cleansing, however, is quite insufficient; for, as 
‘you know, the man who has his house sweptclean of the 
demons, but then lets it stand empty, only invites the 
return of the same forces of evil with a multitude of 
companions, 

So it was that only a few hours past you were 
brought, amidst the whole assembly, to stand in dark- 
ness beside the water, to undergo you knew not what. 
‘The mystery of Holy Baptism is far too great to permit 
of trivial small talk beforehand; far too profound to 
allow any meaningful communication concerning it by 
mere words; far too precious to permit it to be a public 
spectacle for multitudes ill-prepared to understand it. 
So it was that you came to stand beside those waters 
only in the company of your new brethren who have 
truly dedicated themselves to a life in the Faith, unac- 
companied by uninitiated family or friends. 

Like nearly everyone else in this world of ours, you 
have approached your baptism knowing that you were 
going toget wet; that you would undergoin ita profound 
transformation of your being; that in it you would 
somehow partake of Christ Jesus. Like nearly every- 
one else, you knew little more. Your training in the past 
weeks has been focused upon the Gospel, the saving 
acts of our God, the life and teaching of our Lord, the 
‘Truth conveyed to usin Him. But of the most profound 
Mysteries of the Faith there have been only hints and 
foreshadowings, for these things in their most profound 
sense are only accessible to them who have already 
become one with our Lord and with His holy Body, the 
Church. So it is that you now enter a new dimension of 
your instruction: the revelation to your mind of that 
which you have already experienced with your senses. 
And so it must be, for this which has happened and is 
happening to and in you can only be comprehended by 
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those who undergo it. It is no 
uninitiate than is birth to 
mistake: it is not entirely intelligible to any created 
intellect, for the mystery of Baptism partakes of divine 
reality. While it can be wholly undergone by man, itean 
never be fully understood by him. 

‘You were asked to come on the night of Great and 
Holy Saturday prepared for your baptism, prepared to 
leave behind you forever the world in which you had s0 
long been a slave. You were given certain instructions 
concerning your manner of dress, and told to come 
bearing upon your person nothing apart from that 
simple clothing, unless it were some token of that past 
life with which you were prepared to part forever. The 
reasons for these earlier instructions no doubt became 
evident when you were instructed to remove all your 
clothing and any other adornment, and stand unclad 
before the heavens and your Creator just as you were at 
themoment of your first birth. Itwas you and youalone 
whom our Lord sought to join unto Himself in those 
waters, and nothing of that vain world which had been 
your captor. You stood naked in manifestation of sim- 
plicity, of poverty, and of your willingness to expose 
yourself entirely to Him, unashamed of His Creation, 
but fleeing in shame from the overlay of vanity, greed 
and evil you had allowed to build up upon that blessed 
simplicity. 

Your bare feet upon the uneven stones, your body 
exposed to the chill of the night and to the searching 
gaze of the angels both of death and life, arms upraised 
in both surrender and petition — you were repeatedly 
questioned concerning your willingness to renounce 
once and for all “Satan and all his angels and all his 
works and all his service and all his pride.” “Enough!” 
youmight have said, after the second or third repetition 
— even as blessed Peter cried to our Lord. But a 
hundred times could not be enough — indeed, we must 
continue to renounce him every day and moment of our 
lives. Words, however, do not suffice — we are crea- 
tures of flesh, and our words often belie us. So you were 
directed to gaze into the darkness of the west, to that 
place both without and within yourself whence comes 
all evil, and to reject the Evil One with your whole 
being, drawing up from the depths of yourself that 
which is cast out into the gutter, and spitting into his 
face. You have seen, of course, that the Holy Church 
takes no account of the reluctance of “civilized” man to 
admit that his faith isa matter of life, and life of bodily, 
fleshly beings — not merely an affair of assent to, 
intellectual propositions, With the devil, it would seem 
we have no such problem! 

Having reviled the devil by breathing and spitting 
upon him, thereby making yourself his sworn enemy 
forever (and make no mistake, he takes not such a 
challenge lightly), you were turned back to the east, the 


lights of Christ flickering before you, illumining the 
darkness, as indeed He illuminates the darkness 
within those who turn to Him. Standing before Him, 
your hands at your side, powerless, stripped of all which 
gave you identity in the world, having left behind the 
old master, you were interrogated by the new — again 
insistently. You were called upon to sing before Him 
the great song of faith, declaring your belief in the new 
life of the Holy Trinity about to be born in you. Having 
sung it, you at once fell prostrate on the ground before 
Him, present to you in the Heavens, the water before 
‘you, the lights playing upon you and tke waters, and, 
perhaps above allelse, the people of His Body surround- 
ing you in joy. 

‘You continued in prayer, in expectant waiting, as 
the instruments of your birth were prepared. As befits 
a birth, the minister of it was clad in white, and the 
whole baptistry filled with the sweet fragrance of in- 
cense: at once an offering of sweetness to our God, the 
representation to ourselves of the sweetness of life in 
Him, and an odor utterly intolerable to the Enemy. The 
attention of the assembly was turned from you to the 
waters and the oil, declaring the presence of God in 
these fruits of His creation and seeking His blessing 
upon them — and giving you, as it were, a space in 
which to meditate on themagnitudeof the renunciation 
and commitment which you had just made. Your 
betrothal made, you were given a last interval in which 
to reverse your course (God forbid!), were you yet 
unprepared to enter in joy into the fulness of the 
wedding-feast, You were not found faint-hearted — 
glory to God! 

Being brought once more to the center of the assem- 
bly, before the hallowed waters, the rushing voice of the 
Spirit in them mingled with the prayers of His people, 
you had imposed upon you the blessed oil of the olive. 
Perhaps here it would be good to remind you that in the 
cosmos in which God has become Man, born of a Virgin 
for our salvation, there is no such thing as a “mere 
symbol.” Everything in creation is real; everything 
partakes of God the Creator; and it is precisely in and 
through the concrete reality of His creation that He has 
prepared the instruments of our salvation. 

‘The oil which was imposed upon you — first in the 
sign of the Cross upon your mind, heart and senses 
(dedicating your whole being to Him Who died for you), 
and then upon your whole body —this “oil of gladness,” 
prepared you as a glistening, fragrant offering for the 
great festival of your life. This is the oil of death, that 
death which is life, preparing you for your death unto 
sin in Christ, your death to the world, that death in 
which there is no burial because the burial is pre- 
empted by re-birth. This is the same oil which burns in 
thousands upon thousands of lamps, a perpetual offer- 
ing to our Lord and presence in our life of His light — in 
it you are prepared to burn, yourself a light in this 
world, a witness to His glory. 
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Then for a moment time was suspended, as it is 
always at a birth. You descended into the rushing 
waters, surrounded in the darkness of that place which 
‘was at once for you tomb and womb by the icy reality of 
death and the cold, crisp reality of life. Above you 
hovered the diamonds of divine light in the skies and 
the flickering flames of their reflection upon this earth. 

Neither your death nor your birth were unattended: 
beside you in the waters the midwife, as it were; above 
you, about the waters, your mothers and fathers, about 
to become your elder brothers and sisters; and filling 
the whole vault of heaven the choir of angels, rejoicing 
in the birth of a new child of God. Three times were you 
plunged into the waters, as every heart stood still, even 
at the moment of your death allowing the birth within 
youofthe triune divine Life. Notjusta single God is He 
into Whom you are born, nor yet Three — but in that, 
Mystery which transcends human comprehension 
Father, Son and the Holy Spirit, He-Who-is. To each of 
the great names the cry went up to Heaven, “Amen” — 
So be it! This onetime nameless servant of the powers 
and principalities is now named anew, born anew, a 
pe of God and an heir to the Kingdom. Blessed be 

! 

Ah, but the work is not yet finished. The child is 
amongst us, the moment of crisis is past, the birth is 
accomplished and mother and baby are well, but we 
have only begun. Singing a psalm of thanksgiving for 
your deliverance from bondage to sin, we returned, a 
glittering torchlight parade, to stand before the Holy 
Altar. It was then that you received a new vesture, 
replacing the rags left beside the waters, a pure white 
robe of righteousness, your wedding-garment. ‘The 
Bridegroom, Who has brought about your birth, awaits 
youat the Altar, to confirm and seal in youHis wedding- 
Bift, the gift of the Holy Spirit, placing upon you the seal 
of His holy Kingdom, branding you, as it were, as His 
own once and for all. 

And so it was done to you — not ordinary oil, but 
consecrated chrism, signing you as one of the anointed, 
a member of a race of kings, even though by adoption, 
aholy nation, set apart for a witness to Hisglory, aroyal 
priesthood. And so the holy chrism poured down upon 
‘you, again in the sign of the Cross, marking forever the 
fulness of your being as consecrated unto Him: mind, 
senses, activity —all that you are. Not only of water are 
you born, but of water and the Holy Spirit, entering into 
you under the forms of water and oil and sweet- 
‘smelling fragrances. Born again you are, and entitled 
to the holy name of “Christian” —let it not be sullied in 
your life! 

You were then led in solemn procession about the 
holy table, celebrating your birth, your wedding. You 
were led and presented as an offering to God, joining 
yourself to that perpetual offering which takes place 
before His holy throne. A man freed from slavery unto 
sin, you willingly gave yourself up into slavery to the 


one Master of all — that slavery which alone is true 
freedom. Take care that you serve well! 

But my dear brethren, our celebration of your birth 
was not quite yet complete. No, the babe must have his 
first meal — he must be taught where it is that he is to 
find nourishment for this new life in Christ. For this life 
no ordinary food will suffice. For the children of this 
world, worldly food is sufficient for the life of bondage. 
But for the children of the heavenly Kingdom, only 
heavenly food will do, So in due time you were brought 
before the holy altar to partake for the first time, 
surrounded by the rejoicing company of your brothers 
and sisters in the Kingdom, of the heavenly food, the 
precious Body and Blood of our Lord Jesus, at once 
hidden and revealed to usin the form of bread and wine. 

Before, you had seen your Lord in the light sur- 
rounding you and shining forth from the holy icons; you 
had felt Him in the gentle softness of the caressing oil 
spread upon you by the loving hands of those privileged 
to attend your birth; you had heard Him in the divine 
word proclaimed tirelessly before the altar; you had 
smelled His presence in the sweet fragrances, But 
now... now you were brought to taste of Him, to taste 
and see how good the Lord is, to take Him as food into 
your very body, to let Him enter in and penetrate into 
every cell of your being. It has often been said that we 
are what we eat — and in this Holy Communion we 


become indeed Whom we eat, and, in so becoming also 
become one with each other in Him. 

My beloved, it is to no club that you have been 
admitted, but into the Divine Body that you have been 
born. Inthe name ofall your elder brethren and sisters 
here gathered with you, and of all the company of 
heaven, let me again repeat: Blessed is God, for this our 
brother who was dead is alive; he who was in bondage 
is free; he who was lost is found. 

‘There remains much to be shared and explained — 
and much which can never be explained. In the days of 
this Holy and Bright Week, as you partake daily of the 
Heavenly Food, as you continue in the shining bright- 
ness of your wedding-garment, as you continue daily in 
the company of your brothers and sisters, much more of 
the Mysteries shall be opened to your gaze and under- 
standing. But remember, dear brethren, and never 
forget: no matter how much we may know, or under- 
stand, and no matter how eloquently we may speak, we 
remain forever in the sight of our Lord as children, 
children bound to do His will in all things, Obedience 
our calling, and glory our reward. 


— Fr. Gregory (Williams) 


Originally printed in Orthodox Life, Vol. XXXI No. 2 
(March-April 1981). Reprinted by permis 
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CHURCH DIRECTORY UPDATES 


InporMarion CHANGES - CLERGY 

His Grace, Bishop Lazarus, returns to Russia in May1990 
after consultations with our hierarchs here, Unstable conditions 
dictate that his whereabouts remain guarded as he continues to 
shepherd the flock of the catacombs, in union with ourhierarchs. 

Fr. James Rohrer, of Urbana, Ohio, was ordained to the 
holy priesthood by His Grace, Bishop Hilarion, on 25 Feb/10 
Mar. 1990, Services are being regularly held at the Church of 
the Kursk Icon of the Theotokos in Urbana, as previously noted. 

Hieromonk John (Smelic) (no prior listing) was ordained 
to the holy priesthood by His Grace, Archbishop Anthony of 
Geneva, 10 serve at the Holy Forefathers Cathedral, Hebron, 
Israel. 

Fr. Christopher Stade (no prior listing) was ordained to 
the holy priesthood on 5/18 March 1990 by His Grace, Bishop 
Alypy, 10 serve at the Church of St. John Chrysostom, House 
Springs, MO (p. 13), and may be addressed at the church. 

Fr. Seraphim Holland (no prior listing) was ordained to 
the holy diaconate on 5/18 March 1990 by His Grace, Bishop 
‘Alypy, to serve at the Church of St. John Chrysostom, House 
Springs, MO (p. 13), and may be addressed at 6543 Hickory 
‘Trails; House Springs, MO 63051; telephone 314/671-0464. 

Fr. Alexis Kotar (no prior listing) has been ordained to the 
holy diaconate to serve at the Cathedral of Our Lady, Joy of All 
‘Who Sorrow, in San Francisco, CA. 

Fr. Andrew Kencis (no prior listing) was ordained to the 
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holy diaconate on 25 March/7 April by His Grace, Bishop 
Hilarion, to serve at the Kursk Icon Hermitage. He may be 
addressed at Rt. 6, RFD 10, Box 284; Mahopac, NY 10541, 
Fr. Den. Andrew Phillips (p. 69) may be addressed at 26, 
rue de Sartrouville; 95240 Cormeilles-en-Parisis, France. 
Fr. Andrei Alexiev (p. 19, p. 68) has moved and may be 
arma, OH 44134, 


serve Holy Trinity Church, Oxnard, CA (p. 6). 

Archimandrite Valentine and four other monastic clergy 
in the vicinity of Suzdal, Russia, have been received into the 
Synod. 


IxrorMaTion CHANGES - PaRtsHt AND INSTITUTIONS 

St. Xenia’s Mission, north suburban Boston, MA (p. 11) 
is now holding services regularly at 55 Wingate St., Haverhill, 
MA 01832. An answering machine at the church is checked 
daily: 508/521-0253. Mail should be addressed c/o Fr. Nicholas 
Bargoot, 960 Boston Rd., Bradford, MA 01835; tel. 508/521- 
2732. 

Public services are no longer being conducted at the St. 
Seraphim of Sarov Chapel in Ipswich, MA (p. 11); worship- 
pers are directed to the Mission of St. Xenia, above. 

Holy Trinity Parish in Califomia, PA, has been received 
into the Synod. It is being temporarily served by Fr. Stephen 
Romanchuk and Fr. John Sorochka. 


SocietyWatcu 


Gud YOU THOUGHT THE LIBRARY WAS A SAFE PLACE FOR YOUR CHILDREN... 


‘A reader in Florida sent us the title page and 
contents of a book he found in the children’s section 
of his local public library... Spells, Chants, and 
Potions, by Sue Avent, published by Raintree 
Children’s Books of Milwaukee in 1977. The various 
chapters will teach your children such valuable and 
worthy things as... 

The Magic Spells of Ancient Egypt 

Voodoo Magic from Africa 

The Spells and Chants of a Medicine Man 

Witches and Witchcraft 

Spells and the Use of Candles 

A Recipe Book of Magical Spells 


Undoubtedly, similar things — and, we fear, 
‘worse — are to be found in the children’s sections of 
public libraries across the country. It might be an 
interesting project to compare the numbers of such 
titles with those of books which could by any stretch 
of the imagination be considered Christian (not to 
say Orthodox!). Where such atrocities are found 


(and we would urge readers to be on the lookout for 
them in both public and school libraries), it is of 
course incumbent upon us to register as vigorous a 
protest as possible. 


It might also be an interesting exercise — 
perhaps even fruitful — to undertake to “plant” as 
donations in our local libraries good Orthodox books, 
We should, of course, follow up on these to be sure 
they actually get catalogued and shelved. Few, ifany 
libraries, would ever purchase such materials out of 
their own budgets, of course. But many, perhaps 
most libraries, have “gift book” projects to supple: 
ment their underfunded budgets, Although they 
may have their own prepared lists of books which 
might be given as gifts, it is likely that they might 
have some difficulty refusing the donation of Ortho- 
dox materials... particularly if a little advance re- 
search is done to ascertain the extent of pseudo- 
religious and heretical material to be found on their 
shelves. 


‘Tue Nomsens Game 


“And there went forth a decree from Caesar. 
While we might all agree that there is some politic: 
and economic need for a reasonably accurate notion 
of the distribution of people within a nation, it is 
quite obvious that in the case of the United States 
this has strayed rather far from the census man- 
dated by the Constitution. Not content to know how 
many people there are and where, the current census 
is demanding information as to names, birth-years, 
numbers of bedrooms, income levels and more... on 
the simple forms. A “sample” of the population is 
required to produce answers to far more intrusive 
questions. 

But that’s not really what this commentary con- 
cerns... rather, we urge you to look about you and 
take note of the place which is being taken by 
“numbers” in general in your life. Few of us would 
find any problem with most of these numbers... 
imagine trying to run the telephone system the way 
it was when I was young... my grandfather's tele- 
phone number was “123W”... the digits for his street 
number, the letter for the first letter of his last name! 
A bit hard to get calls through to one another that, 
way. And, yes... it’s very difficult to run a stream- 
lined bookkeeping and subscription system without 
those numbers... the processing of magazine sub- 
scriptions and book orders would take several times 


as long without the computer and its attendant 
numbers (even longer than it takes to deal with an 
order or subscription where someone has not sup- 
plied them!). 

So what's the complaint? Let’s go back in time, 
quite a long way back. One of the earliest “real 
numbers in use in this country — before area codes 
and homogenized 10-digit phone numbers, before 
ZIP codes, in most cases even before “zones” for 
distribution of mail within larger cities (it tells your 
age if you remember those!) — was the Social Secu- 
rity Number. When I was young, this number wasall 
but a state secret... no one was permitted to ask one 
forit, except for entry upon anemployment form, and 
it was illegal to ask for or use it or the card as a form 
of identification. 

How many times have you been asked for that 
number in recent years, and in what contexts? A few 
off the top of my head... taxreturns and employment 
forms — traditional and obviously legitimate; 
someone's number required upon every bank ac- 
count, bond or stockholding account; required in 
order to register to vote; soon to be required to get a 
driver's license issued or renewed here; required in 
order to get a library card (new or renewed) at the 
local library; required as a student ID number at 
many colleges and universities; required in order to 


rent a videotape at a local store (!). The list could go 
on indefinitely. 

Responses to this situation can vary considera- 
bly. I see little merit in the “grand conspiracy” some 
claim to exist, with some master computer (I most 
lately heard it was being built in Belgium) which is 
going to consolidate all the records on all the people 
‘everywhere in the world. I doubt not that there are 
evil geniuses who would like to assemble such a 
unified, controlling database on everyone in the 
whole world... but I doubt very much that there’s any 
likelihood of such a scheme even being undertaken, 
let alone accomplished. 

At the other end of the spectrum is “So what... 
we're not doing anything wrong.” Let’s hope not... 
but let’s also not forget that “wrong” for a legal 
system is what that system defines as wrong. Not too 
long ago it was “wrong” to murder unborn babies... 
now it’s perfectly legal, being done by the countless 
millions... and those who mount any effective pro- 
test are likely to find themselves the target of legal 
harassment, if not outright punishment. Not long 
ago, it was “wrong” for people of the same sex to 
engage in sexual relationships, under any circum- 
stances. Now, itis illegal, in many places, to exclude 
people engaging in such relationships from apart- 
ments rented out in one’s home, or from employment 
at one’s place of business. As the sage long ago said, 
“Might makes right.” God save us. 

Under current rules, any person over the age of 
two who is listed on a federal tax return must have 
an identifying Social Security Number. Soon, this is 
tobe extended to all but new-borns (and most likely 
they won't be far behind). Without admitting it, this 
means that a required “National Identity Card” is 
part of the fabric of our life... for all but a handful of 
people who slip through the cracks, neither owing 
taxes nor relying upon the government for any kind 
of income or assistance (welfare, Medicare, etc.) 

Were someone to propose that such a card/num- 
ber be required, we would (quite rightly) shudder at 
the echoing of one of the principal characteristics of 
a police/totalitarian state such as that of Nazi Ger- 
many or the Soviet Union. Yet, here it is... sneaking 
‘up on us in disguise. All that remains is to plug the 
leaks so that everyone has a number at or shortly 
after birth. That accomplished, the mechanism will 
bein place... all that is needed is anew law requiring 
that everyone carry the identifying card at all times 
and produce it for any government official on 
demand. 

But it probably won't happen quite like that... 
such a law would be too obvious. It is much “better” 
to subvert people little by little, so that when the last 
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leakis sealed too much has already been accepted as 
“normal” for there tobe much protest. Rather, we are 
likely to see a continuation of the progression which 
has occurred over the past decades... perhaps re- 
quirements that the number be produced for the 
purchase of airline or other transportation tickets; 
for admission to some kinds (increasing in number 
and variety) of activities... and only as a very last 
step for any law officer on demand. [However, even 
now, though there is no requirement that anyone 
carry any kind of identification, one of the surest 
ways totake atrip to the police station is to be unable 
to provide “proof of identity” if it is requested for 
whatever reason, no matter how arbitrary.) 

‘That is one side of the process. But there is 
another, perhaps even more insidious. Let us sup- 
pose that the process does continue... that “the 
number” is required for ever more and more pur- 
poses. Even though in widely separated systems, 
there is building up a remarkably detailed record, all 
filed by this one universal number, of the details of 
your life: 

Date, place & time of birth; parents & their 
origins; racial origin; ete. 

All records of earned and unearned income, re- 
ported first on your parents’ tax forms and later on 
your own. 

Educational history, grades, teachers’ com- 
ments, and all attendant records. 

Employment history... where, how long, liked or 
disliked, quit or fired and why, ete. 

What books you have checked out from the li- 
brary (if any!). 

What videotapes you have rented from various 
sources. 

Whether you have registered for military service, 
and attendant records. 

Your medical history... examinations, results, 
drugs prescribed & purchased, surgeries. 

Whether you havea driver's license, any record of 
tickets, and so on. 

Insurance records... auto, medical, life, ete. 

Travel records... where you went and when by 
public carrier (this yet to come, so far as we know). 

Credit card records... what you bought and 
where (which would provide additional data con- 
cerning travel as well). 

Magazine subscriptions (assuming publishers 
began to use, either on their own motivation or by 
government requirement, the SSN as a subscriber 
number). 


The list could of course go on more or less indefi- 
nitely. All these records, of course, are in very 


dispersed databanks... but they don’t have to stay 
that way. Once the vast majority of records are filed 
in all these databanks by the same identifying 
number, the process of compiling them into a single 
master record would be awesomely simple. Any 
third-rate computer operator with access to a com- 
puter of sufficient power could set up the system for 
doing it in a few hours’ work. 

‘And there you are... by a simple, apparently 
inoffensive process, and then a few strokes of bu- 
reaucratic maneuvering, a rather exhaustive life- 
history can be developed by computer... to inform 
any would-be tyrant of your educational level, prob- 
able political sympathies, how seriously you take 
your faith... and how best to “get at” you if need be. 

What defense is there against this? In the world’s 
terms, very little... if we live in Caesar's society and 
partake of Cwsar’s bounties, then we are probably 
going to have to play by his rules. The only possible 
defense, and that only a rather limited one, is to try 
to stay as much as possible outside the system. 
Whether this course should be taken must rest with 
each person’s conscience... and assessment of the 
risk inherent in the clouds of these numbers and 
their attendant systems on the horizon. 

‘Attempting to remain as much as possible out- 
side the system, of course, requires riding on the edge 
of legality on some cases... but under the current 
circumstances, itis still quite possible (thought quite 
difficult!) to live and function in this country with 
minimal engagement of the system and its record- 
keeping. Some suggestions (none of them advice!): 

Hospitals must file birth records for all births; to 
our knowledge, most states have no law requiring 
that births of children at home be registered. 

It is possible (even if difficult!) to live in such a 
way as to have no need to file income tax returns... 
insufficient income (but it may be noteworthy in this 
context that the “earned income credit” has made it 
economically advantageous for people who might 
otherwise create no such records to file tax returns). 
‘There are sources of income which are not reportable 
by the source; if the income is below legal limits, no 
return need be filed. 

Ifcash is used exclusively, no credit card “trail” is 
created. There are those who suggest that the time 
is not far away when cash will disappear entirely... 
making a plastic number an essential for doing 
business at all. Even at present, when credit cards 
are used wisely, it can be considerably less expensive 
touse them than to use cash, thanks to various types 
of incentives and the flexibility to purchase at the 
most advantageous moment, regardless of cash 
availability. 

Unnecessary number trails... libraries, etc.... 
can be avoided altogether. 


Most states now permit at least some form of 
home schooling for children, and many require little 
in the way of record-keeping in these situations. 
Consider the possibility of relocating to states which 
are less centralized, less controlling. 

Perhaps the thorniest problem of all for many 
would be the driver's license. Only those who live in 
dense urban areas with well-developed public trans- 
portation systems are likely to be able to dispense 
with this altogether. No solution to offer... perhaps 
someone else has come up with one. 


Subversive nonsense? Perhaps... IF we assume 
both present and future goodwill on the part of the 
civil authorities... and their successors. The history 
of the world and its societies is not encouraging in 
this respect. So it behooves us to be thinking about 
such issues, even if we cannot at the moment see 
sufficient cause to take action, But we would be wise 
to be aware that there may come a “point of no 
return” beyond which constructive action becomes 
impossible... and we are left only with the alterna- 
tives of total compliance with an overtly evil govern- 
mental system, or opting for radical underground 
illegality. With some foresight and planning, it 
might be possible to maintain an intermediate 
position. 

To conclude this rather disconcerting explora- 
tion, perhaps it would be as well to recall a hideous 
event in our own history here, in which the so-called 
Department of Human Services embarked upon a 
witch-hunt, attempting to equate Orthodox Christi- 
anity with child abuse. In those unsettled days, I 
chanced to come upon an old-time mountaineer who 
lives nearby... one with an unusual degree of percep- 
tiveness. Hearing what was happening, his observa- 
tions: “I live up there on the hill; I work in town; I pay 
taxes and file all kinds of records; my kids all go to 
their schools and they know more about them than I 
do; they see and record just about everything about 
my life... and they love it. But you folks live down 
there in the hollow; they can’t see you; they don't 
know how you make a living; they don’t know what 
you do; they can't control your kids... and they can’t 
stand it! They have to find some way to get at you, 
some way to control you.” 

‘And that, dear brethren, is the name of the 
game... control. And control is gained through 
knowledge and information. It matters not in the 
least how benign or benevolent may be the intentions 
of those who initially gather the information... as 
long as it is gathered in a form which enables a 
subsequent malevolent force to collate it and make 
use of it for evil purposes. We must be awake and 
aware, lest the Evil One come upon us unawares, 
while we sleep. 


THE HEART OF MODERN MARIANISM 
By Luke GEHRING 


‘Thereit was! Ihad been leafing through a Roman 
Catholic religious articles catalog (Leaflet Missal 
Co,, St. Paul, MN) which I had been unexpectedly 
sent. Seanning the good, the bad, and the just plain 
tacky, I was surprised by some reproductions of 
Orthodox icons, and even more surprised (or rather, 
horrified) by a “Sacred Heart of Jesus” and an 
“Immaculate Heart of Mary” icon. Both were poor 
attempts at iconography, the latter being the more 
dreadful of the two. 

‘The Romish devotion to the Immaculate Heart of 
Mary has escalated and developed in the fairly re- 
cent past. Though it has a distinct history, essential 
nature and specific purpose, itis nevertheless closely 
associated with the devotion to the Sacred Heart of 
Jesus (New Catholic Encyclopedia, vol. VIL, p. 383; 
see also “Cardial Veneration — or Cardiac Arrest?”, 
Living Orthodoxy, vol. XI #4 (#64), p. 21). 

One of the principal problems with the Sacred 
Heart is the “theology” which underlies it. The 
Council of Ephesus proclaimed that since the Savior 
has two natures in one Person, the characteristics of 
the one nature are attributed to the other — but the 
two natures nevertheless remain unconfused. Butin 
this devotion, the divine will to submit to the passion 
is embodied in the physical heart (ibid., vol. 12, p. 
818, in the article “Sacred Heart, Devotion to,” C.J. 
Moell) — therefore the Divinity’ must needs be in 
some sense swallowed up by the Humanity of Christ. 
By association with such a heresy, the devotion tothe 
Immaculate Heart is already off to a bad start. 

Unlike the Sacred Heart devotion, that of the 
Immaculate Heart of Mary can find a Scriptural 
root... even though quite a tenuous one. In the Old 
‘Testament, there are many prefigurations of the 
Mother of God, and there are some who look to a few 
references to the heart in the Song of Solomon (5:2; 
8:6] as references to the heart of the Theotokos. St. 
Luke, sitting at the feet of the Virgin Mother, learned 
and related something of her interior state, symbol- 
ized by the heart [Lk 2:19, 35, 51]. However, one 
must perform an incredible feat of theological gym- 
nasties to leap from this to the dogma of the Immacu- 
late Heart. 

Essentially, in the development leading to the 
dogma one can see three separate stages. In the 
beginning from the Sacred Scriptures and the holy 
fathers we have insights into the Theotokos — the 
heart representing not the physical organ, but her 
noetic activity — the word “soul” is sometimes used 
interchangeably with “heart”. It is for this reason 
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that holy Orthodoxy, as well as the sects which 
separated from her, all havea profound veneration of 
the Theotokos. But Papists alone have a devotion to 
the “Immaculate Heart”, which was a late innova- 
tion. Therefore, when the Orthodox chant “...Give 
me this Stranger, Whom His mother saw hanging on 
the cross, and with a mother’s sorrow she cried, 
weeping: ‘Woe is me, my Child, and beloved of my 
womb! For what Simeon foretold in the temple is 
come to pass today: A sword shall pierce thy heart; 
but do Thou change my grief to joy by Thy resurrec- 
tion...” theres in no sense any reference to anything 
resembling the devotion of the Immaculate Heart. 

‘The second stage in the dogmais a devotion to the 
Holy Heart of Mary in one form or another. Thus 
there is a tremendous leap in time, for there is no 
indication of any truly significant devotion to the 
Heart anywhere in early Christian history (ibid., vol. 
VI, p. 383). ‘There are some Papist “saints” who 
developed some kind of private devotion to the heart, 
of Mary soon after the Great Schism. Some would 
say that the first sign of this is to be found in the 
writings of Bernard of Clairvaux (+1153) [cf. John F. 
Murphy, Mary's Immaculate Heart: The Meaning of 
the Devotion to the Immaculate Heart of Mary, Bruce 
Pub. Co., Milwaukee, 1951, p. 16]. Among the others 
who could be mentioned is Thomas a Becket (t1170), 
who was allegedly visited by the Virgin who revealed 
the devotion to the joys of the Heart of Mary, prom- 

ing special favors to practitioners of this devotion 
(ibid, p. 27). This devotion has been totally, or 
nearly so, replaced by devotion to the sorrows of the 
Heart of Mary, especially in the cult of Our Lady of 
Dolors (Sorrows), who is usually represented with 
seven swords piercing her heart. 

There are other “saints” who were involved in the 
cult of the Sacred Heart as well as the Immaculate 
Heart: Mechtilde (+1298), Gertrude the Great, 

#1302), who had private revelations; and John 
Eudes (+1680), whose writings were the major impe- 
tus for the public cult. 

‘The third stage fully adopts the heart as “the 
material object of this devotion” (N. C. E., vol. VII, p. 
383), and takes its final form in the “revelation” of 
the Immaculate Conception in the 19th century. 
This development culminated in the consecration of 
the world to the Immaculate Heart by Pope Pius XII 
in 1942. 

“The term ‘Immaculate Conception’ designates 
the belief that the Virgin Mary was free from original 
sin from the very beginning of her life, i.e., from her 


conception” (ibid., p. 378). “This privilege, designed 
to make her a suitable mother for Christ, was given 
in view of His future merits” (ibid.). The mentality 
necessary for the development of this doctrine is the 
same as that required for the invention of that of the 
Immaculate Heart. The scriptural evidence for 
just as scanty, and scriptural evidence to the con- 
trary quite overwhelming. The doctrine was clearly 
invented out of whole cloth — but, as Rome claims to 
be an Apostolic church, it must claim otherwise. 
“The Church holds that the Immaculate Conception 
was included in the body of doctrine originally en- 
trusted to the Apostles and transmitted by them to 
the Church; otherwise it could not now be made a 
matter of faith. But this does not imply that the 
‘Apostles received an explicit instruction on the 
matter” (ibid.). They admit that the Scriptures make 
no direct reference to the Immaculate Conception 
(ibid.), and further that there is no historical evi- 
dence to support any contention that the Apostles 
taught the doctrine orally, for it to be put in writing 
at some later date. 

So how, then, is this an “Apostolic” doctrine? 
‘Their reasoningis that the Gospel, having taken root 
in the human mind, brought it about through centu- 
ries of meditation, reflection, clarification and dis- 
cussion (ibid.). But what this does not account for is 
that if, engaging in scholastic exercises of logic, they 
start with a bad assumption, bad data, or allow false 
or heretical notions to enter undetected, the end 
result will be a false teaching. “Meditation becomes 
very wrong and harmful if, before purification by 
repentance and without having any exact grasp of 
Christian doctrine, the ascetic allows himself self- 
willed reflection, which cannot fail to be erroneous, 
and therefore cannot fail to produce harmful results 
and self-deception, cannot fail to lead to the precipice 
of fatal error” [Bishop Ignatius Brianchaninov, The 
Arena, Madras, 1970, p. 88! 

When dealing with this kind of thought process, 
one fancies that he should have degrees in logic and 
Roman law; for scholastic thought usually seems to 
have more to do with these things than with theology 
— dealing as they do with “graces” and “merits” as 
though they were some kind of divine commodity or 
currency, and trafficking in legalistic notions of an 
angry God seeking vengeance and “satisfaction”, 
after the model of the feudal code of honor. 

‘They have never understood that as soon as one 
defines a dogma too exactly, he must be wrong, for 
theology is thrown out of balance by this “scientific 
sytematization”. In addition, the Roman tendency is 
to grasp at straws of justification and revisionist 
history to supportits claims. So, being unable to find 


anything in ancient Western thought to support this 
foolish concept, they turn to the Eastern fathers. 
Seeing the fathers refer to the “immaculateness” of 
the Theotokos, they latch onto the term as justifica- 
tion for their false notions — never mind that the 
fathers meant nothing even remotely similar by the 
term. 

‘Then, after stating that the Immaculate Concep- 
tion was part of Orthodox theology in the 8th and 9th 
centuries, they claim that it died out by the 19th — 
so that it now appears to us as an innovation of Pius 
IX (ibid., p. 380)! 

But let us see what the fathers really say... St, 
Epiphanius of Cyprus writes “Let Mary be in honor, 
but let worship be given to the Lord. Although Mary 
is a chosen vessel, yet she was a woman by nature, 
not to be distinguished at all from others. Although 
the history of Mary and Tradition relate that it was 
said to her father Joachim in the desert, ‘Thy wife 
hath conceived’, still this was not done without 
marital union and not without the seed of man... 
Mary is not God, and did not receive a body from 
heaven, but from the joining of man and woman; and 
according to the promise, like Isaac, she was pre- 
pared to take part in the Divine Economy. Buton the 
other hand, let none dare foolishly to offend the Holy 
Virgin.” 

Saint Ambrose declares: “Of all those born of 
women, there is not a single one whois perfectly holy, 
apart from the Lord Jesus Christ, Who in a special 
new way of immaculate birth-giving did not experi- 
ence earthly taint.” And again: “God alone is 
without sin. All born in the usual manner of woman 
and man, that is, of fleshly union, become guilty of 
sin. Consequently, He Who does not have sin was not 
conceived in this manner.” St. John the Theologian 
flatly declares that “if we say that we have nosin, we 
deceive ourselves, and the truth is not in us” (I Jn 
1:8). 

With even these slight indications, it is not sur- 
prising that the notion of the Immaculate Concep- 
tion was very controversial in the post-Orthodox 
West. Sowe are treated to the spectacle of the Papist 
saints Bridget of Sweden and Catherine of Sienna 
holding opposite views on the matter — each as a 
result of alleged divine revelation. The previously 
mentioned Bernard of Clairvaux, perhaps the most 
renowned of all the Latin Marianists, stated bluntly 
that the teaching was heresy, in a letter to the canons 
of the cathedral at Lyons (ca. 1140). He says poign- 
antly: “No one is given the right to be conceived in 
sanctity; only the Lord Christ was conceived of the 
Holy Spirit, and He alone is holy from His very 
conception. Excluding Him, it is to all the 


descendants of Adam that must be referred that 
which one of them says of himself, both out of a 
feeling of humility and in acknowledgement of the 
truth: ‘Behold, I was conceived in iniquities’ [Ps 
50:7]. How can one demand that this conception be 
holy, when it was not the work of the Holy Spirit, not 
to mention that it came from concupiscence?” 

In part, this departure from Apostolic under- 
standing is due to another shift, away from the 
Orthodox dogma of Ancestral Sin, to the Roman 
Catholic dogma of Original Sin. The former states 
that because of the Fall all mankind has inherited 
the tendency and predisposition to sin. This is quite 
different from the papist notion that all mankind 
carries and has inherited the guilt of Adam's sin, 
‘This notion of inherited sin and guilt — and there- 
fore the necessity for punishment to satisfy “divine 
justice” is in fact absolutely contrary to true Divine 
‘Justice; for the Law states that “the fathers shall not, 
be put to death for the children, neither shall the 
children be put to death for the fathers: every man 
shall be put to death for his own sin” (Deut 24:16]. 

Had the papal church not made this shift away 
from revealed truth, the teaching of the Immaculate 
Conception would be unnecessary, and indeed in- 
comprehensible. But as itis, the logical consequence 
of the merging of these two heretical teachings (of 
Original Sin and the Immaculate Conception) is to 
affirm, in effect, that the Mother of God did not sin 
because her free will was taken away from her at the 
moment of her conception, making her in effect not 
part of the race of mankind — the compound heresy 
being even worse than its progenitors. 

But the truth is that, even though the Theotokos 
shared fully in all respects in humankind, Ancestral 
Sin included, she may be truly called “all-holy” be- 
cause she in fact did not sin, co-operating with God 
to an extraordinary degree and achieving sanctity 
and deification (theosis) insofar ass possible. There- 
fore she, like unto all of us, was truly in need of a 
Savior [Lk 1:47], Whois the Savior of all mankind [I 
Tim 4:10). 

So it is that St. John Chrysostom [Commentary 
of St. John, Homily 85] and St. Basil the Great 
[Epistle 160] teach that the Theotokos was able to sin 
but that, caring for her salvation, she overcame all 
temptations. St. John Chrysostom therefore tells us 
that the Savior “had concern also over the honor of 
His Mother, but much more over the salvation of her 
soul and the good of men, for which He had become 
clothed in flesh” [Comm. on John, Homily 21]. 

Blessed John Maximovich writes that “the right- 
eousness and sanctity of the Virgin Mary were 
manifested in the fact that she, being ‘human with 
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passions like us’, so loved God and gave herself over 
to Him, thatby her purity she was exalted high above 
the rest of the human race. For this, having been 
foreknown and forechosen, she was vouchsafed to be 
purified by the Holy Spirit Who came upon her, and 
to conceive of Him the very Savior of the world. The 
teaching of the grace-given sinlessness of the Virgin 
Mary denies her victory over temptations; from a 
victor who is worthy to be crowned with crowns of 
glory, this makes her a blind instrument of God’s 
Providence. It is not an exaltation and greater glory, 
but a belittlement of her, this “gift” which was given 
her by Pope Pius IX and all the rest who think they 
can glorify the Mother of God by seeking out new 
truths” [The Orthodox Veneration of the Mother of 
God, Platina, 1978, p. 45). 

Perhaps the greatest impetus for the acceptance 
‘and propagation of the false teachings of the Im- 
maculate Conception and Immaculate Heart came 
from the three great alleged apparitions of the Vir- 
gin: that of the Miraculous Medal (1830), Lourdes 
(1858) and Fatima (1917). To these was added the 
prodding of several less well known apparitions. 

The first of these was seen by another Roman 
Catholic “saint”, Catherine Labouré. Her first mys- 
tical experience came at age eighteen, and led to her 
entry into the Daughters of Charity of St. Vincent de 
Paul. As a novice, she repeatedly had visions of the 
heart of Vincent de Paul. The Orthodox have always 
been very cautious of dreams and visions, and nov- 
ices in particular have been warned against taking 
them seriously, in order to avert pride and delusion. 
Shortly after this, she began to have visions of 
Christ; however, her true desire was not this, but 
rather to see the Mother of God, and even she 
expected to see her [John J. Delaney, ed., A Woman 
Clothed with the Sun, New York, 1961, p. 69). On 
November 27, 1830, the fetish which has come to be 
popularly called the Miraculous Medal was revealed. 
And a religious fetish it truly is — there is a raw 
primitive occult-like power associated with these 
Heart images, and the Miraculous Medal seemingly 
has a magnetic drawing power which causes not only 
Papists, but Protestants and Jews as well, to wear it 
(ibid., p. 85). I have seen it around the necks of neo- 
pagans who profess great faith in the Medal (but 
none in the God of the Christians), and, tragically, 
even occasionally on those claiming the title of 
Orthodox Christians. It may well be that this object 
came into the world driven as much by a pan- 
religious ecumenical spirit as by the deception of the 
Immaculate Conception. 

Observations from an Orthodox Christian per- 
spective concerning this and other apparitions could 


comprise a volume to themselves; a few will have to 
suffice. There are three dogmas illustrated by the 
medal, none of which were officially accepted by 
Rome at the time. On the front of the medal is an 
image of Mary, divorced from Christ (which was 
atypical in papist art before this time, and of course 
remains so in Orthodox iconography), standing on a 
half-globe, a serpent under her feet, with “graces” as 
rays emitting from the rings on her fingers. This is 
an illustrations of the dogma of Mary as the Dispen- 
satrix of all Graces — which places the Virgin in the 
role of “dispensing” grace to a degree previously 
unheard of. This is related to a second dogma, 
illustrated on the reverse: here is the letter “M”, 
topped with across. This is taken to represent the 
Virgin at the foot of the Savior's cross, but more 
particularly of her in the role of “Coredemptrix’. 
‘This dogma states, in the words of Pope Benedict XV, 
dated 1918 [ACTApSIO (1918) 182), that “To such an 
extent did Mary suffer and almost die with her 
suffering and dying Son, and to such an extent did 
she surrender her maternal rights over her Son for 
man’s salvation, and immolated Him — insofar as 
she could — in order to appease the justice of God, 
that we may rightly say that she redeemed the 
human race together with Christ. 

‘This unearned “dignity” (God forbid!) bestowed 
upon the Virgin, to the detriment of any possible true 
understanding of the means of our salvation, has led 
some papist theologians to give her the title “Virgin- 
Priest”, much to the consternation of the Holy See — 
though in fact such a title would be a logical corollary 
to this absurd teaching. The last of the dogmas is 
illustrated twice on the reverse of the medal. First, 
there are the words “O Mary, conceived without sin, 
pray for us who have recourse to thee” — an obvious 
reference to the Immaculate Conception, which 
however was not official doctrine at that time. There 
also are the Sacred and Immaculate Hearts por- 
trayed. “There can be no doubt that the apparition 
of the Medal hastened the definition of the doctrine 
of the Immaculate Conception,” says Delaney (op. 
cit,, p. 82). “Pius IX himself asserted that the 
impetus for his pronouncement came from France. 
Archbishop de Quélen of Paris, who approved the 
making ofthe Medal and later confirmed the authen- 
ticity of the vision, had no small part in this impetus” 
(ibid.). In other words, the vision was used to 
authenticate the doctrine, rather than doctrine 
being used to judge the authenticity of the vision. “It 
is noteworthy that Bernadette was wearing a medal- 
lion which bore on its face the front of the Miraculous 
Medal when Our Lady appeared to her, and that she 
described the attitude of the Virgin, making a 
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gracious sweeping gesture with her arms, just the 
way she appears on the Miraculous Medal” (ibid., 
pp. 82-3). 

In all, there were 18 apparitions to Bernadette 
Soubirous, who is yet another who is regarded as a 
saint, even though (or rather, because) through her 
this pernicious heresy was popularized. The first 
was on February 11,1858. On March 25th, the Lady 
revealed herself to be the “Immaculate Conception”, 
“This assertion is obviously the central point of the 
Lourdes apparitions” (The Sorrowful and Immacu- 
late Heart of Mary, Message of Berthe Petit, Francis- 
can Tertiary (1870-1943), Prow Books/Franciscan 
Marytown Press, 1974, p. 103). ‘This claim caused 
doubt in the beginning, for it would make more sense 
for her to say “I am the fruit of the Immaculate 
Conception” than to claim to be the Immaculate 
Conception itself. “It was, toa very large degree, due 
to Bernadette that the doctrine of Pius IX, pro- 
claimed only four years prior to these apparitions, 
became widely known among the masses” (Delaney, 
p. 141). 

Tn between these two sets of apparitions came a 
less well known series to Sister Justine Bisqu- 
eyburu, revealing the “Green Scapular”. The first 
apparition occurred on January 28, 1840, in front of 
an altar with a “miraculous statue” of the Virgin, 
during a retreat, while the visionary was yet a novice 
of the Daughters of Charity of St. Vincent de Paul. 
On September 8, 1840 (fourteen years before the 
ratification of the Doctrine of the Immaculate Con- 
ception), the apparition returned, carrying her heart, 
in her right hand and the Green Scapular in her left. 
The “scapular” is actually a medallion in cloth. Ona 
green square are two pictures, the whole being sus- 
pended bya green string. On the obverse is a picture, 
with no artistic merit, of the Virgin with her head 
shamelessly uncovered [I Cor 11:5-6], holding her 
heart in her hands. On the reverse isa picture of the 
disembodied heart itself spouting flames, run 
through with a sword, and dripping blood. Above it 
is a cross, and around the image are the words 
“Immaculate Heart of Mary, pray for us now and in 
the hour of our death.” Pope Pius IX called it a 
“beautiful and pious picture,” though this is at the 
very least a debatable point. 

So here was added pressure to have the doctrine 
accepted, and by the words of the prayer it can be 
seen that this is to be a death-bed delusion, sending 
the devotee of the scapular to face eternity without 
repentance or renunciation of the implied heresy. In 
addition, though not as popular as the Miraculous 
Medal, it has a similar magical quality. According to 
the words of the apparition, if the person you wish to 


benefit will not wear it willingly, “it may...even be 
slipped unknown to him in his clothes, or his bed or 
room. As tothe prayers tobe recited, there isbut one, 
which should be said every day, the one that forms 
the oval inscription... If the person on whose behalf 
this scapular is applied should not say it, then one 
who makes use of or gives the scapular must say it in 
her place” [Marie Edouard Mott, C.M., The Green 
Scapular and Its Favors, Marian Center, St. 
Joseph's Provincial House, MD, 1961, pp. 28-9]. 

Another more recent sighting of an Immaculate 
Heart apparition occurred at Beauraing, Belgium to 
five children in 1932-33. She appeared 34 times. In 
the final phases of the visions, a golden heart ap- 
peared on the breast of the Virgin. She also espe- 
cially requested the children to come to the chosen 
place of the apparitions on the feast of the Immacu- 
late Conception, thus linking the event to the 
doctrine. 

Another seer who bears mentioning is Berthe 
Petit (Mary Magdelene of the Cross), who began 
seeing visions at the age of four, and continued to see 
them throughout her life. In one of these visions, 
Christ allegedly said to her: “The Church has de- 
fined in the case of My mother what I myself had 
ordained — her Immaculate Conception...” “In her 
co-redemption lies the nobility of My mother, and for 
this reason I ask that the Invocation which I have 
demanded be approved and spread throughout the 
whole Church” [Petit, p. 23). “It is through the 
Sorrowful and Immaculate Heart of My mother that 
I will triumph, because having co-operated in the 
redemption of souls, this Heart has the right to share 
a similar co-operation in the manifestations of My 
justice and My love” ibid. p. 34]. 

‘There are things that are common amongst these 
apparitions. A number of them were seen in the air 
— such as the Miraculous Medal (Delaney, p. 76), 
Lourdes (p. 122), Beauraing (p. 219) and Fatima (p. 
182). ‘This is significant, for the demons are spirits of 
the air (Eph 6:12] and operate in the “lower air”, as 
the fathers bear witness. So, while these may well 
have been real visions, we at once have grounds to 
question their source and interpretation. As we have 
seen, bad theology has been associated with all of 
them. Often, they seem to demand that people be 
victimized: “I shall cure you when the amount of 
suffering needed by my Divine Son will be attained” 
(Petit, p. 45); “I choose my victims according to the 
amount of suffering they are willing to accept and to 
their complete abandonment, leaving me free to use 
it as I desire” (ibid.). “Sacrifice yourself for me” 
(elaney, p. 227); “Do you wish to offer yourselves to 
God in order to accept all the sufferings He wishes to 
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send you, in reparation for the sin and for the 
conversion of sinners?” (ibid., p. 184). “Do you 
remember what I told you on your saint’s-day — that 
you would suffer much on earth?... Now I repeat it 
toyou. Have confidence in us and offer it all up with 
pleasure to our Hearts for the good of your brethren, 
for in this way you will be more united to us” [The 
Mystery of Gorabandal, Our Lady has Appeared in 
‘Spain, A Message for the World, Our Lady of Mount 
Carmel, NY, p.3]. Speaking of bad theology...! AsSt. 
Seraphim of Sarov observes: “The Lord neither 
willed nor wills that we should have nothing but 
troubles and adversities.” 

Probably the most telling of the true Satanic 
nature of these apparitions are the visions at 
Fatima. Again, what could be said concerning the 
falsehoods propagated by and as a result of this 
apparition could fill a substantial treatise to them- 
selves. Space allows only a few of the most pertinent 
facts. 

‘The Lady clad in white first appeared tothe three 
shepherd children on May 13,1917. She alleged that, 
one of her primary missions was “to establish 
throughout the world devotion to my Immaculate 
Heart”, promising salvation to all who embrace this 
devotion and its underlying doctrines (Delaney, pp. 
189, 194). 

‘The other striking message of which Orthodox 
Christians should be especially aware is her demand 
for “the consecration of Russia to my Immaculate 
Heart” (ibid.). .But in the end my Immaculate 
Heart will triumph. The Holy Father will consecrate 
Russia tome, andit will be converted, and some time 
of peace will be granted to humanity” (ibid., pp. 194- 
5). To put this in perspective: this message was 
given on 12 July 1917; the Bolsheviks had not yet 
gained complete control of the Russian government; 
the Holy Church of Russia was still safely held in the 
hands and prayers of St. Tikhon, Patriarch of 
Moscow; the Royal Family would be brutally mur- 
dered not many days hence, and the streets would 
soon run with the Llood of the millions who gave up 
their lives for the love of Christ and His One, Holy, 
Catholic and Apostolic Church. Where, in all the 
world, did the Mother of God have more holy places, 
than in Holy Russia? Her personal visits to some of 
those places were by no means unknown. Where 
were there more wonderworking icons in her honor, 
or more voices chanting “We have no other help, we 
have no other hope than thee, O Mother of God...”? 
So, one must ask... Convert Russia from what to 
what? Because of this absurdity (or worse!), one of 
my Roman Catholic friends has never been able to 
bring himself to believe in this apparition... which, 


according to papal dictates concerning apparitions, 
‘one need not. 

But of course many do. In obedience to the 
doctrine of Pius IX, as defined in 1854, it is required 
that Roman Catholics accept that doctrine “which 
holds that the most Blessed Virgin Mary was pre- 
served from all stain of original sin in the first 
instant of her Conception, by a singular grace and 
privilege of almighty God, in consideration of the 
merits of Jesus Christ, Savior of the human race, has 
been revealed by God and must, therefore, firmly 
and constantly be believed by all the faithful” (DENZ 
2803). This belief is required without regard to the 
total lack of any support for it whatever in the 
Scriptures, the oral Tradition of the Church, or the 
writings of the Fathers. 

Despite all the ecumenical noises the Roman 
Catholic Church is making, there remains yet an 
institute of Jesuits in Rome which trains papists in 
Orthodox liturgical practice, against the time when 
the Soviet Union opens up so that they can effectively 
infiltrate. [A similar institution existed at Fordham 
University in the Bronx until recent years, some- 
times known as “the Jesuit CIA”; after Vatican II, it 
changed its name and “cover”... but not underlying 
purpose... to the “John XXIII Institute”; whether it, 
still exists and persists in its nefarious work, we do 
not know —ed. } There is, as well, a Uniate bookstore 
in California which is dedicated to the Fatima 
apparition. 

‘One must assume that it is with the intent of 
confusing and confounding the Orthodox faithful 
(and farther confusing the Uniates) that these so- 
called “icons” of the Immaculate Heart have been 
brought into being. In one account of the Fatima 
apparition, it is related that “on June 13th, Mary, 
opening her hands, lifted the right hand which held 


the rosary, in the attitude of one who blesses, and 
lowered the left hand to the level of her girdle. She 
thus gave them the vision of her Heart in the midst 
of thorns which ‘surrounded it on all sides” (Petit, p. 
105). Omitting the rosary, this is an almost exact 
description of these “icons”. 

‘The propagation of this mischievous belief robs 
the Theotokos of her true dignity... and, perhaps not 
just incidentally, sets a firm precedent for the papal 
“authority” to alter the body of the faith, even intro- 
ducing therein “truths” previously completely un- 
known. The doctrine of papal infallibility, even 
newer than that of the Immaculate Conception, 
claims the authority to do so with complete impunity 
and without the least grounds for anyone to chal- 
lenge such alterations or additions. 

So doing, Rome seeks out more and more elabo- 
rate ways to deceive the faithful through this perni- 
cious doctrine of the “Immaculate Deception”. She 
feels free to ignore even her most respected theologi- 
ans, such as Bernard, who categorically rejected the 
proposed novelty: “The holy Virgin, of course, rejects 
that glory which, evidently, glorifies sin. She cannot 
in any way justify a novelty invented in spite of the 
teaching of the Church, a novelty which is the 
mother of imprudence, the sister of unbelief, and the 
daughter of light-mindedness” (Epistle 174). 

But we who “do not change the everlasting 
boundaries that our Fathers have set,” who have the 
complete and revealed Truth, untainted by novel- 
ties, should not be quick to look favorably upon such 
outrages just because they piously (or, rather, impi- 
ously) invoke the name of the Virgin Mary, or pre- 
tend to be glorifying her. Rather, let us cling to that, 
which we know to be true, and say with our whole 
heart, “all our hope we place in thee, O Mother of 
God; preserve us under thy shelter.” 


PSALM 118 
A COMMENTARY BY BISHOP THEOPHAN THE RECLUSE 
Ocwve VI 
Verses 41-48 


‘The sixth octave proceeds under the letter “Vav” 
— “hook”. A hook is secured to the shore and boats 
are attached to it. Having strongly tied his boat, its 
owner sits peacefully at home, assured that the 
water will not carry it away. And an anchoris a hook. 
When an anchor is reliable, and it is made so on 
purpose, then a ship anchored to it does not fear the 
waves, no matter how strong. 

‘To the Apostle, the anchor is the image of hope — 
“an anchor of the soul both sure and steadfast” [Heb 
6:19]. And the Prophet understood it that way and 


33 


gave it such a spiritual connotation. For that reason, 
he assembled under this letter verses all of which 
speak of hope. 

In the first four verses (41-44) are expounded pri- 
marily the foundations of hope: the unerring word of 
God's promise (41, 42), and God's judgements which 
have been manifested in the just and unjust (43, 44). 
In the last four are described activities which show 
hope as it has established itself in the heart, specifi- 
cally: the broadness of walk and freedom of action 
(45), the fearless proclamation of truth, even before 


the powerful of this world (46), the seeking of the one 
thing needed, and no concern for anything else (47), 
and the patient and unwavering adherence to godli- 
ness, in spite of any obstacles (48). This is almost an 
essay on hope. Following the preceding verse, it was 
natural to talk about it. There, the Prophet dwelt on 
devotion to the will of God, which is the soul of hope; 
and, having started that theme, he did not want to 
drop it, and carried it through this octave. 


Verse 41 
And let Thy mercy come upon me, O Lord, 
‘Thy salvation according to Thy word. 


“This verse is obviously connected with the pre- 
vious one,” notes blessed Augustine, “because it does 
not say: let Thy mercy come upon me, but rather 
and let Thy mercy come... meaning the con- 
tinuation of what preceded.” For what is he asking? 
Mercy; but mercy, not only as benevolence, but as a 
supplement to what has been started and not com- 
pleted. Therefore, he says: may Thy salvation come 
also; may it come... that is, Thy saving mercy, or Thy 
merciful salvation. Mercy, coming from God and 
dwelling upon man, effects his salvation, 

Furthers, says blessed Augustine: “If you ask 
what kind of mercy is it — hear what immediately 
follows: Thy salvation.” 

St. Hilary says: “First he prays for mercy, after- 
wards for salvation, for our salvation is from God’s 
mercy; for it is an act of God's goodness towards us.” 

“When,” explains Zigaben, “Thy mercy will come, 
‘Thy salvation also will come, for the end of mercy is 
salvation.” 

But the Prophet's intent was not so much to 
explain with these words what he was asking, as 
upon what grounds he was expecting the undoubted 
fulfillment of that which was asked for, because he 
says: and let come, or let come after all. If God 
Himselfhad asked him, Why do you bother Me?— he 
would have answered: According to Thy word. 

As one person boldly approaches another who 
had given his word and tells him: You gave your 
word, so now do it — thus now the Prophet ap- 
proaches God and tells Him: Thyself, in Thy word 
‘Thou hast said that Thou wouldst not leave those 
who would come to Thee: according to that word Iam 
turning to Thee; show mercy to me and save me! 

“That no one might think,” says St. Hilary, “that 
he prays in a hope false and unfounded, the Prophet, 
having mentioned mercy and salvation, immedi- 
ately adds: according to Thy word, to show that his 
hope in prayer comes from faith in the immutability 
of God’s promises.” 


“According to Thy word — that is, according to 
Thy promises, which emanate from Him Who calls 
the non-existing into being,” notes blessed 
Augustine. 

‘Why, then, promises? Is the assurance of God's 
goodness, ready for any mercy, not enough? On 
account of our weakness, the Lord has found it 
insufficient; and for that reason He has spread prom- 
ises through the expanse of His word. The idea that 
God is good could have come from a philosophic 
mind; but this idea gives only the possibility and the 
probability of mercy, in a weak, unsteady, hypotheti- 
cal assumption. Strong conviction, the doubtless 
assurance of mercy at the ready, is produced only by 
the word coming from God's own lips. When it is 
heard and acquired, then all hesitations come to an 
end, as assured by the Apostle: for all the promises 
of God in him are Yea, and in him Amen [II Cor 1:20]. 

Our weakness in this respect is so great that God, 
in order to restore our hope, did not limit Himself to 
words of promises, but added to it His oath, confirm- 
ing the irrevocability of His counsel, that by two 
immutable things we might have a strong consola- 
tion [Heb 6:17-18]. And as if after God had uttered 
His promises there still was room for hesitation: 
what if God changes His mind? For that reason, God 
testifies under oath that what He has said is immu- 
table: the Lord has sworn and will not repent (Ps 
109:4]. With this in mind, God’s promises are de- 
scribed in detail in the word of God; their objects, 
their conditions and all their implications are indi- 
cated, that it might be clear to everyone that as soon 
as he carries out everything in accordance with the 
word of God, there should be no place for doubtful 
hesitation ofhis hope; he should be firmly convinced 
that he will receive that for which he has sought and 
asked. 

It follows from this that if someone needs to 
warm up his failing hope, the most reliable way to 
accomplish this is by the restoration in memory, 
consciousness and feelings of all the words of God — 
with the understanding, of course, to intend imme 
ately to fulfil everything God expects from us. Re- 
read God's words and submit yourself to all its 
commitments with all your heart, and your hope will 
arise and you will walk again, bold as a lion. Many 
are the weaknesses in us and the difficulties around 
us; we are as if walking in quick-sand and ready to 
sink. Yet, the word of God will show you God's hand, 
always stretched forth to support you. Leaning on it, 
you will walk boldly even on water in the presence of 
the Lord — only, do not let out of your soul the 
strength of your hope, that, like Peter, you might 
have to hear the just reproach: © thou ofllittle faith, 


wherefore didst thou doubt? [Matt 14:31]. 


Verse 42 
So shall I give an answer 
to them that reproach me, 

for I have hoped in Thy words. 


‘There are two thoughts in these words: the first, 
when they shall reproach meas towhy I dosostrictly 
abide in Thy law, in spite of deprivations, I shall 
answer: having hoped, I put my hope in Thy words. 
In this case, the same thing will be said here as has 
been said in the preceding verse — that is, the basis 
of hope in God's words or promises is indicated, with 
the addition only of the disclosure of a specific in- 
stance of such hope — namely, reproaches from 
those who slander virtue and godliness. 

Zigaben writes: “to those who reproach me as to 
why I suffer for virtue and observance of command- 
ments, I am answering with the word that I have 
trust in the words of my God. God has promised 
many blessings to them who will keep His command- 
ments. Though I suffer and am in need, yet on 
account of such promises I do not stop keeping the 
commandments.” 

Blessed Theodoretus briefly expresses the sub- 
stance of this matter: “Thy promise, 0 Lord, sustains 
me; with this hope do I make my way.” 

What inspired the holy martyrs entering upon 
their martyrdoms, if not the assuredness of the 
immutability of God's words? God's mercy en- 
shrouded them and yielded speedy aid to the relief of 
their sufferings; however, this did not happen to all, 
and to those to whom it was manifested, it did not 
come at once, as soon as the tortures began. What 
sustained them in their sufferings? The word of God, 
which they often repeated aloud when their bodies 
were being torn and their hearing offended by words 
slandering their faith. 

In what did the ascetics of old, and do the ascetics 
ofthe present day, find strength for their firmness in 
their chosen way of life — the essence of which 
consists of all kinds of voluntary deprivations, with 
the addition, especially now, of slanderous talk 
against them? In nothing else but God’s promises. 
This is well expressed by the saying of one elder: “My 
Master has told me: work for me; do not worry about, 
anything else; that will be My problem.” 

‘Truly virtuous and godly people are never in 
want of occasions to warm up their hope, or to attest 
toit before those who slander them. As is said in the 
word of God, all who will live godly lives shall suffer 
persecution (II Tim 3:12]. And this always happens. 
Ithas been said that whoever comes near the Lord to 
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serve him must prepare his soul for temptations; 
they always meet them, and that not always from the 
godless and sinful, but even from such as donot shun 
godly ways of life, due to all kinds of misunderstand- 
ings, the origins of which will never be found. No 
matter whence such things may come, bear every- 
thing. Where to find strength? In the Lord’s word: 
Blessed are ye when men shall revile you and perse- 
cute you, and shall say all manner of evil against you 
falsely for My sake. Rejoice and be exceedingly glad: 
for greatis your reward in heaven (Matt 5:11-12). Be 
ye manful and let your heart be strengthened [Ps 
30:24). The Lord is nigh unto them that are of a 
contrite heart [Ps 33:18]. In His right hand is your 
protection; in His left are arrows for your enemies. 
‘The eyes of the Lord are upon you, and His ears are 
open to your supplications [Ps 33:15]. He that 
dwelleth in the help of the Most High shall abide in 
the shelter of the God of heaven [Ps 90:1]. 

‘The second thought in the present passage is the 
following: When Thou, O Lord, shalt show mercy to 
me and save me before the eyes of all — then shall I 
have that with which to answer those who reproach 
me, in defense of my trust in Thee. Evident help shall 
shut the mouths of those who reproach the one who 
trusts in God's promises. In this case, there will be 
here a hint of a new basis for hope, the receipt or 
awareness of actual help from God, which also occurs 
according to His word. The word out of God's mouth 
provides hope with deep roots; yet, it is still some- 
thing expected, envisioned, theoretical. However, 
when actual deliverance occurs, then God’s power is 
felt by the whole nature, and hope enters into life. 
‘The awareness that such a person is a man of God 
blends with the consciousness of his existence, and 
‘comes to be an inseparable quality of the manifesta- 
tions of his spiritual life. This gives him boldness to 
look into the eyes of his slanderers and to return to 
them their reproaches upon themselves. I hope 
because I am being rescued —are you blind, are you 
not? He has set his hope on Me, says the Lord, and 
I will deliver him, and I will shelter him because he 
hath known My name. He shall cry unto Me, and I 
will hearken unto him. I am with him in affliction, 
and I will rescue him and glorify him. With length of 
days will I satisfy him, and I will show him My 
salvation [Ps 90:14-16]. 

One martyr, with his body lacerated and hardly 
standing on his feet, when the judge utterly impi- 
ously defamed his faith in the Crucified, prayed 
inwardly to the Lord, and in view of all his wounds 
disappeared, his blood was washed away, his 
strength restored, and he became as if he had not, 
been martyred. “This is what the crucified Lord is, 


the hope of Whom you so debase!” said the holy 
martyr. 

St. Athanasius so paraphrases the thought of 
this verse: “IfI gain Thy mercy, and this mercy will 
be for me Thy salvation, then I shall be daring 
against those who reproach me and arise against me. 
Ishall say that he who holds such dogmas, which are 
derided by ignorant persons alien to the faith, de- 
serves no reproach; I shall prove these dogmas to be 
full of meaning and wisdom.” 

Blessed Theodoretus says the same thing: 
“Grant, O Lord, the salvation which Thou hast prom- 
ised in Thy sacred words, that I might boldly start to 
speak to those who deride me; for he who is in need 
has to listen silently to reproaches; yet he who is 
rejoicing over his salvation, he himself denounces 
those who maliciously reproach him.” In a similar. 
way is this expounded by St. Hilary and the blessed 
Augustine. The first writes: “This verse follows the 
flow of thoughts. If Thy mercy and Thy salvation will 
come upon me, according to Thy word, then I shall 
have that with which to answer those who reproach 
me as being unwise and deceived in hope in trusting 
in Thy words. What then can the unbeliever say 
against such an experience, which confirms the 
truth of God's promises?” 

‘The second one says: “To those who deride the 
word about Christ, I shall answer with a word about, 
Christ, for we are blamed for Him by those for whom 
Christ crucified is a stumbling block and foolishness 
{1 Cor 1:23}. They do not know that the Word was 
made flesh and dwelt among us (Jn 1:14]—the Word 
which in the beginning was with God, was God (Jn 
1:1}, If they had known, they would not have cruci- 
fied the Lord of glory {I Cor 2:8). 

“But he upon whom descend mercy and the all- 
embracing salvation will answer those who slander 
the word of truth. It is not enough to have Christ in 
one’s heart, yet not want to confess Him, fearing 
reproach. One must answer those who slander the 
Word. Martyrs answered according to the promise: 
for it is not you that speak, but the spirit of your 
Father Which speaketh in you [Matt 10:20].” 

Experiences of God's mercy for hope heighten 
hope, imparting to it a boldness without fear in the 
confession of that hope. No one is without such 
experiences. Everyone who attentively watches life 
cannot help but see God’s hand leading him out of a 
real emergency, or averting an approaching and 
impending calamity. And for that reason, noone can 
complain about the lack of hope-stimulating 
‘occurrences. There can only be those who are inat- 
tentive to the ways of God’s Providence, or those so 
conceited that, although they sometimes see 


something unusual, they ascribe it either to an 
accidental coincidence (something unknown to the 
true believer), or, what is no less evil, to their own 
wisdom and ability to make use of such occurrences 
as are encountered for the maintenance and im- 
provement of their well-being. 


Verse 43 
And take not utterly out of my mouth 
the word of truth, 
for in Thy judgements have I hoped. 


‘The first words are not too clear, because it is not 
understood at once when and how God takes away 
the word of truth, and at that utterly; it follows that 
ifits removal is not “utter”, then this can be bearable. 
For that reason, the commentators do not all under- 
stand these words in the same way. 

According to the content of this octave, these 
words should be understood in a manner which does 
not deviate from its principal subject, hope. In the 
preceding verse, it was said: If Thou wilt show Thy 
mercy, O Lord, then I will have that with which to 
answer those who reproach me. Here, the same 
thinking is continued: “And if Thou wilt not show, 
then I will not have that with which to answer them; 
the word will die in my mouth. The Prophet prays 
not to be put in such a position, but always to display 
His protection about him, to enable him to defend his 
trust in God’s judgements through such trials of 
mercy. However, why is this thought repeated? To 
express, it would seem, a certain limitation to the 
scope of his petition, as the word “utterly” makes it to 
be understood. He prayed: Let Thy mercy come, and 
I will have something to say to my slanderers; now, 
he is adding: However, if it pleases Thy righteous- 
ness to take away such a protective word, through 
the reduction of the showing of Thy mercy toward 
me, then let it not be utterly... do not leave me 
forever humiliated before mine enemies, but, having 
left me temporarily for an edifying abandonment, 
again show me Thy protection, that I may again find 
in my mouth the word of truth, that I do not trust in 
vain in Thy words, 

“I pray,” comments Bellarmin, “that the word of 
truth, by which I can answer those who reproach me, 
be not taken away. Do not deprive me of Thy mercy; 
donot soact that I may not dare say a word in defense 
of my hope; do not, in that way, close a mouth which 
confesses Thee and which proclaims hope in Thy 
promises. But ifit must be taken away, then take it 
away only to test me, but not utterly, not completely, 
not unto the end.” 

Blessed Augustine transfers his attention to the 


condition of the martyrs, to the fact of the courage 
with which they kept their confession, in spite of 
unbearable tortures. However, there were those 
who were overpowered by fear, and renounced the 
truth; the word of truth was, as it were, taken away 
from their mouths. Of those, some fell away for ever; 
others again returned to the confession of the truth. 
‘Among the first, the word of truth was taken away to 
the end, utterly; but among the latter not to the end, 
not utterly. “Many,” says he, “weary of persecution, 
could not bear slanders any more, and renounced 
Christ, but later came back again. Asif having them 
in mind, the Prophet prays: Do not take utterly from 
my mouth the word of truth; that is, not to the end as 
it is with them, For, having renounced the faith 
temporarily, they returned later with contrition and 
through confession of the truth of the word anew 
captured the palm of martyrdom. This happened to 
Peter, who, for an hour, renounced out of fear — but 
afterwards rehabilitated himself by tears, and in the 
end was crowned with a martyr’s crown. With him 
and those like him, the word of truth was not taken 
utterly away, not to the end. Do not take away 
means, Do not let the word of truth fall out of my 
mouth, And the Lord Himself says, concerning 
Peter: But I have prayed for thee, that thy faith fail 
not (Lk 22:32]. ‘This means the same thing as May 
the word of truth not be taken from you utterly.” 

Blessed Anthimus assumes sin as the cause for 
the removal of the word of truth, or its disappearance 
from the mouth. Aslongas there is no ostensible sin, 
truth is proclaimed boldly. But when one falls into 
sin, then it becomes shameful to proclaim truth by 
words which are not justified by deeds and life. God 
does not take away the word by direct action; rather, 
He lets the conceited fall, and in that way ties their 
tongues. He who falls into sin,” says he, “from him 
the word of truth is taken away not only from his 
mouth, but also out of his heart. Why declarest thou 
My statutes, and takest up My covenant in thy 
mouth? [Ps 49:16].” 

If this verse were taken separately, out of con- 
text, one might dwell on these last opinions. Yet, the 
first one is the more immediate. This is mandated by 
the second half of the verse: for in Thy judgements 
have I hoped, by which the Prophet expresses the 
second basis of hope in God. And in this lies the main 
purpose of his pronouncement. Previously, he said 
he hoped in God, believing in His word, by which He 
promised not to let down those who turn to Him and 
fulfil His will. But now he says that he hopes, being 
disposed and stimulated to it by God’s judgements. 
God's judgements here are called all God’s determi- 
nations — not only those He has uttered, but those 
He has made to come about, punishing the sinner 
and elevating and protecting the righteous. The 
Prophet asks for protection because he trusts, and he 
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trusts because God's judgements have been such 
towards whole nations, and towards individual 
people; and if God will treat him with the same 
judgements, then he certainly can expect mercy and 
salvation from God. 

‘The judgements which the Prophet had in mind 
are all those which were before him: how Noah with 
his family was saved from the deluge; how Abraham 
and the patriarchs have been blessed; how Egypt has 
been punished and God's people saved; how this 
people has been led to the promised land amongst 
mercies and punishments; how he was settled in the 
promised land, and how later he was delivered into 
slavery to powerful neighbors for his neglect of God; 
and now saved again when, having repented, he 
turned to God. He who considers these judgements 
cannot but nourish the deep conviction that God’s 
mercy is always ready, even towards a great sin- 
ner... only be not obstinate, and do not go bitterly 
against God. Meditation upon these judgements was 
the Prophet's constant pre-occupation, and he was 
able to say: “for all His judgements are before me” 
[Ps 17:23]. From them, he has drawn the evidence 
that God “the Lord is’ known by the judgements 
which He executeth” (Ps 9:17], and that His judge- 
ments are “true, altogether justified” (Ps 18:10). 
Therefore, devoting himself totally to God, he con- 
fesses: “From before Thy face, let my judgement 
come forth” [Ps 16:2]. 

If we were to translate the Prophet's words into 
ours, then it will come out that hope in God's judge- 
mentsis the same thing as hope in God's providential 
care for us, warmed up by the remembrance of 
occurrences which the Lord has brought about near 
us and in us, patronizing the godly, and bringing to 
reason the wicked. One cannot know other people s0 
well as to evaluate why such and such judgements 
are sent them; but how can one not know oneself? If 
a man would have the patience to follow all the 
changes in his fortunes in the course of a whole life, 
primarily in their relation to his inner disposition 
towards God — then, without any doubt, he would 
discover that, as on a scale the two sides are always 
perfectly balanced, so also are our external fortunes 
in perfect conformity with all that occurs within us, 
and especially with how we are in our relation to God. 

‘There are people who become so accustomed to 
the contemplation of this, God's order, that they 
perceive every so-called coincidence from this point 
of view. Therefore, they are convinced that, in 
actuality, nothing happens by chance. Philosophers 
write that there are no accidents; yet, in life they see 
only accidental events. Without philosophy, godli- 
ness carries in its heart the great truth that all is 
from God. From the organization of this great world 
to the making of the destiny of every small human 
being, everything has been established by God with 


measure, weight and number. How —this is not for 
our mind to comprehend. “Thy judgements are a 
great abyss” [Ps 35:7]. How much comfort there is in 
this, and how much strength is conveyed to the hope 
of one who has attained to such an understanding! 

In these judgements that warm up hope, blessed 
Augustine sees specifically the fate of every human 
being. “In Thy judgements have I hoped” — that is, 
Thy judgemenis by which Thou dost correct and 
punish me; not only do not take away from me hope, 
but heighten it; for “whom the Lord loveth He chas- 
tiseth, and scourgeth every son whom He receiveth” 
(Heb 12:6} 


Verse 44 
So shall I keep Thy law continually, 
for ever, and unto ages of ages. 


This is a deduction from the preceding, and its 
supplement. By this is expressed the condition for 
the formation of hope on the part of man. On God's 
part, it is fashioned by faith in the immutability of 
the word of God or God's promises, and meditation 
upon God's judgements manifested upon whole na- 
tions, or single persons — chiefly upon him who 
seeks to warm up his hope; and on the part of man — 
by the decision to walk in God's will, and especially 
by the keeping of God’s law. This last condition is so 
important that without it the two first conditions are 
not able to contribute anything to the formation of 
hope. The Prophet knew the importance of it, and 
therefore expressed his conviction in this verse. 
Before this, he had contemplated God’s judgements, 
and of course could not have left unnoticed that they 
all have one inscription: every mercy to the Godfear- 
ing zealots of the fulfillment of the law; and every 
punishment to the godless, who do not fear God and 
do not care about His law. And here he establishes 
for himself such a rule and declares before God: “If 
that is so, then I shall keep Thy law always and in 
everything, in this life and in eternity.” 

This law of hope is pronounced not only in this 
place by the Prophet, but throughout the full ex- 
panse of the psalms, in various forms of expression. 
Open the Book of Psalms, and you will find on every 
page more than one evidence of it. Besides, this is 
sucha truth as to require no proof; it adheres by itself 
to the consciousness of everyone who looks upon God 
with devotion. How can one expect anything from 
God if he himself does not want to know God, and in 
his willfulness offends Him constantly through fear- 
less transgression of His law? Meanwhile, if we 
examine ourselves as we should, we will discover 
that we are not without fault in this respect. 

We pray constantly, but what sense can prayer 
have without hope? We pray because, being in need 
of something, we hope to get it from merciful God, 
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and we know that God the merciful is always ready 
to grant us what is needed. Why, then, does not our 
prayer, which is not without hope, attract God’s 
mercy? Because our relation to God is not correct. 
Let God give us everything — yet, we do not want to 
do anything for Him; and if we should do anything 
seemingly for God, then itis only what is convenient, 
without any particular intention or choice. At that, 
doing something, we leave in ourselves much of what 
is displeasing to God, intentionally covering it up 
with forgetfulness, as if we were not guilty of any- 
thing. How, then, with such insincerity and careless- 
ness in the keeping of a correct relation to God, can 
we expect that God will surely do for us what we ask 
of Him? Redress this flaw, and then you will see how 
all mercies will be coming to you from God: “The will 
of them that fear Him shall He do, and their suppli- 
cation shall He hear, and He shall save them” [Ps 
144:19), 

You might say: And who is without sin? And if 
sin suppresses hope, and prayer is no prayer without, 
hope, why pray at all? But when the Prophet says: “I 
shall keep ‘Thy law,” he expresses not the actual 
keeping, but the resolution always to be faithful to 
the law. And this determination is always alive ina 
godly spirit, even though itis true that the righteous 
man tumbles seven times a day. He falls seven 
times, but does not remain once in his falling; rather, 
he falis and gets up, falls and gets up. This resembles 
arun ona slippery road, or one covered with stone: 
he who is determined to reach the end of the way, no 
matter how often he falls, never remains wallowing 
on the road but, having fallen, gets up and continues 
to run. Such is the road of godliness. Always try to 
have a clean conscience before God, men, and your- 
self. As soon as you get into any impurity, cleanse 
yourself right away; never allow, intentionally and 
consciously, anything impure or offensive to God to 
remain in you. Thus trying, you will be in the same 
position as that of the Prophet, when he said “I shall 
keep Thy law”, and you will dare in your prayer, 
which will be attested by the sure hope of receiving 
that for which you seek and ask. 

See how broad and encompassing is the 
Prophet's determination to keep God’s law: he says 
“continually, and unto ages of ages.” Continually — 
5.4 ravtos —in everything, in all circumstances of 
life, important and unimportant; “for ever” —as long 
as I shall live in this age; “unto ages of ages” — in 
eternity. 

St. Ambrose says the Prophet did not neglect a 
single moment of his life, but is eager to fill and 
impregnate it with the law. “In his childhood and 
youth, and under the discipline of adolescence, dur- 
ing maturity of manhood and in old age, he promises 
not to overstep the limits set for every age. For the 
soul also has its ages, through which it flows towards 


maturity, having passed through which it can say “I 
have finished my course” [II Tim 4:7]. The full 
growth of the soul, the old age of the soul, is “a life 
unspoiled” [Wis 4:9]. So then, he keeps the law 
continually who, in the ages of the body and in the 
stages of spiritual perfection, does not allow himself 
to deviate from the law.” 

St. Hilary, having expressed a similar view, then 
looks over all the areas of life, and sees in each its own 
laws. It follows that if there is a future life, and no 
doubt there is, then there also will be its own law. 
“The Prophet does not see the end of his life. His faith 
is not limited by this age, and he extends his loyalty 
into infinity. Having said ‘continually’, he has not 
left out a single moment of his life, which he would 
leave to oblivion; and when he added ‘unto ages of 
ages’, he ascended to the upholding of the eternal 
law, of which that here is only a shadow, and which 
will come into force when eternity succeeds this age. 

“In life beyond, there is a law for the departed 
souls, in accordance with which they are separated 
from each other by a great abyss, as can be under- 
stood from the Lord’s parable about the rich man and 
Lazarus. And after resurrection, there will be alaw 
for the resurrected by which they will differ in glory 
like one star from another [I Cor 15:41]. There are 
laws for the angels, by which some unceasingly 
glorify God; others attend God invisibly in deep si- 
lence; and the angels of children always behold the 
face of the heavenly Father (Matt 18:10). Thus, 
knowing that there are eternal laws, the Prophet 
pledges and predisposes himself to keep them, in- 
tending to keep in this age also those which are only 
their foreshadowing.” 

Blessed Theodoretus and Augustine explain how 
this will occur in the age to come. The first one 
writes: “by the words unto ages of ages, the Prophet 
gave to understand life to come, in which all will be 
granted a pure and complete keeping of God’s laws.” 

‘The second one says: “Under law, one ought to 
understand here the one spoken of by the Apostle: 
love is the fulfilling of the law (Rom 13:10]. This law 
is kept by the saints not only in this age, but will be 
kept in the future for ages. Not individual command- 
ments, but the fullness of the law will be in effect 
there, without any danger of sin; for we will love God 
more fully, because we will see Him — and our 
neighbor, because God will be all in all [I Cor 15:28).” 


Verse 45 
And I walked in spaciousness, 
for after Thy commandments have I sought. 


From this verse to the end of the octave (45-48) 
are portrayed the fruits of hope... what became of the 
Prophet after he warmed up in his heart a strong 
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desire, through the means mentioned before. 

Blessed Augustine says: “Before, he had been 
seeking; but now (in wv. 45-48) he relates and pro- 
fesses what God’s mercy, which he has sought, has 
done for him—he shows that he has been heard, and, 
as a result of it — I walked in spaciousness.” 

Spaciousness of walking is always the direct 
outcome of faithfulness to God’s commandments; 
and this, because commandments destroy passions 
which live in us and oppress us. Everyone knows 
that any oppression and binding of our moral free- 
dom is brought about by passions. What closes a 
hand open for charity? Selfishness — one needs it 
oneself. What wearies the soul at the sight of one's 
neighbor's happiness? Envy. What glues one to his 
bed or ties his feet when it is time to go to church or 
to pray? Complacency and laziness. That way in 
everything. Yet, he who seeks commandments, he 
who loves them and has decided always to be faithful 
to them, though he also feels the assault of similar 
passions — they do not determine his behavior; they 
do not tie him down. He immediately rebuffs them; 
and when he gets stronger in the fulfillment of 
commandments, he will hardly feel them. 

St. Ambrose says: “He who does not confine his 
mind to what is earthen and carnal is not restricted, 
but directs his mind towards what is heavenly, and 
has his abode in heaven; yet the sinner is constrained 
by the yoke of his passions. Take the rich: he already 
possesses many fields; yet he still feels restrained; he 
still wants more; the whole earth is not enough.” 

St. Hilary writes: “The Prophet is not con- 
strained. The hearts of sinners are constrained; and 
the soul defiled is not honored by God’s visitation. To 
welcome God immeasurable, a vast abode is re- 
quired; and that is provided by faithfulness to com- 
mandments. The Prophet walks in spaciousness 
because God dwells in him; and God dwells because 
he has sought His commandments. Let usremember 
to what broadness of understanding our mind is 
ushered when we are busy with reading divine Scrip- 
tures, studying God’s commandments, and how 
broad are the feelings of our meekness when they are 
captivated by divine longings. Sins, however, nar- 
row the spaciousness of every soul; hence, he who has 
not been favored to become a dwelling of God’s glory 
feels constrained.” 

Blessed Augustine asks: “What does it mean to 
walk in spaciousness?”, and answers: “to walk in the 
love which has been poured into our hearts by the 
Holy Spirit, bestowed upon us. He teaches us the 
fulfillment of commandments in the love God and 
our neighbors.” 

Zigaben gives to this spaciousness a different 
shade. He thus paraphrases this passage: “In all my 
doings I found spaciousness and met with success, 


because I have loved Thy commandments, and have 
always been faithful to them. Even in grief from 
temptations, I was not burdened; for the good testi- 
mony of my conscience inwardly attested to my 
strong love and unalterable loyalty to Thy command- 
ments, enlarging my heart even in sorrow. A good 
conscience always comforts the one who has it.” 

Yet, according to the context, it would be more 
forthright to understand that spaciousness in which 
he who hopes in God feels himself walking, and 
indeed does walk. This spaciousness of hope, as well 
as its condition — loyalty to God in the fulfillment of 
His commandments — is being described widely in 
various places by St. Isaac the Syrian. We will cite 
some of them. 

He says, “There is a certain concealed Provi- 
dence, of which you will partake if you will first 
compel yourself to put your cares into God’s hands 
with faith, and replace your caretaking with His pro- 
vision. And when God notices how you, with all the 
purity of your thoughts, have put your trust more in 
God than in yourself, and have compelled yourself to 
hope in God more than in your own soul —then there 
will settle in you that invincible strength, and you 
will tangibly feel its presence: strength such that 
many, having felt it in themselves, went into fires, 
and are not frightened walking upon waters, not 
wavering in their minds for fear of drowning. For 
faith strengthens the senses of a man’s soul, and he 
feels as if something invisible urges him not to pay 
any attention to frightening things, and ignores 
sights which are unbearable to the senses” (Ser. 49). 

“If you have entrusted yourself to God once, all 
prevails for your protection and care; and if you shall 
follow in His steps, then do not worry about anything 
regarding yourself, but tell your soul: in everything, 
He is enough for me, to Whom I have once entrusted 
my soul. Iam not here; and He know that. Then you 
will actually experience God's wonders — you will 
see how, at any time, God is nearby to save those who 
fear Him, and how, though invisible, His Providence 
surrounds them. But because your ever-present 
Protector is not visible with the eyes of your body, you 
should not doubt concerning Him, that He is not; for 
not infrequently does He show Himself visibly, that 
youmay remain undisturbed. When you have estab- 
lished yourself in such a trust, then all thoughts of 
fear and horror shall flee from you, and anything 
difficult and inconvenient which you might encoun- 
ter will seem convenient and easy.” 

“Knowledge (one’s own wisdom) is accompanied 
by fear; faith, by hope. In whatever measure man is 
led by knowledge (that is, works at his well-being in 
accordance with his wisdom), to that same measure 
is he bound by fear and cannot get rid of it. However, 
he who follows faith with hope very soon comes to be 
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free and independent and, as a son of God, enjoys 
everything with freedom and independence. He who 
has chosen faith with hope, like God, controls every 
created being. Yet, knowledge (one’s own wisdom) 
meets obstacles everywhere, And how else could it 
be? The liquid nature of water does not support 
human steps, and anyone coming close to fire burns 
himself, Yet, faith (with hope) oversteps these 
limits, inspired by the promise: if thou goest through 
fire, thou shalt not be burned, and the rivers shall not 
overflow thee [Isa 4:32]. Many have, with faith, 
entered flames, tamed the burning power of fire and 
gone through it unharmed, walked on the crest of 
waters as on dry land.” 

This is how he explains that such hope is feasible 
only witha faithful service to God in the carrying out 
of His commandments. “A person who does not care 
at all about quickly passing things, but confides 
wholly in the Lord, day and night, does not care 
about anything of this world, due to its great zeal for 
virtues. He spends all his time preoccupied with 
things divine, and for that reason neglects prepara- 
tion of food, clothing and housing for the body and all 
other things —such a person wonderfully and wisely 
trusts in the Lord. And this is indeed the most true 
and wise hope. It is right for such a one to trust in 
God, for he has become His servant and is eager to do 
His work. Such a one deserves that God show His 
care for him in a special way. 

“However, a person with a heart completely 
buried in earth, eating dust with the serpent, never 
caring to please God, not concerned with even a 
single virtue — such a person cannot have any keen 
hope. Being pressed by need or crushed by the fruits 
of his lawlessness, he also might say: I shall put my 
hope in God, and He will take away my grief and 
comfort me. You thoughtless! Up to this hour, you 
have never remembered God, but offended Him 
through the worthlessness of your deeds; and, as itis, 
written, through you God’s name has been defamed 
by the heathen. And now you dare to open your 
mouth and say: Ishall put my hope on Him. He will 
help me and care about me! To the shame of such, 
God has well enough said through the Prophet: They 
seck Me day by day, and desire to know My ways, as 
a people that had done righteousness, and had not 
forsaken the judgements of their God [Is 58:2], To 
the number of those belongs that thoughtless one 
who never got close to God even in his thoughts; but 
when, surrounded by afflictions, he prostrates to- 
wards him his hands with hope: I shall put my hope 
in God; He will save me. 

“Donot deceive yourself. Hope in Godis preceded 
by labor for God in the doing of His commandments. 
Do you believe that God provides for those He cre- 
ated? Let your faith be accompanied with deeds in 


accordance, and then shall God hear you” [Ser. 67]. 


Verse 46 
And I spake of Thy testimonies before kings, 
and I was not ashamed. 


This is the second circle of works in which a 
strong hope, ripened in the heart, is manifested: 
fearless testimony of God’s truth. When words and 
deeds are against the wishes and passions of onlook- 
ers and listeners, they are always followed by trouble 
— the more so, the word of truth when it is pro- 
nounced before the powerful of this earth. One could 
see here a speech by the Prophet about the testimony 
of truth and justice in general, in front of whomever 
it might be — a testimony unashamed, fearless, 
unconcerned with the outcome. That he mentioned 
“before kings” could be understood “even before 
kings” —so there is noneed to mention all the others. 

‘Testimony of truth and justice is a direct conse- 
quence of loyalty to the law and the walking in the 
commandments, by which a sincere conscientious- 
ness is formed in the heart which cannot let the 
tongue hide the truth or pronounce an untruth. 
However, such a virtue reveals itself in a quiet way, 
and when the need arises in daily or public life. Here, 
when neither affected nor asked, it remains silent. 
But the Prophet has a special virtue of courageous 
testimony of the truth in mind, which is not sitting 
and waiting to be provoked, but goes out itself to face 
the nations, and work among them without fear. She 
is aroused by the flame of love to God and His glory, 
and a special call from above — or, as was the case 
with the prophets, the apostles, the martyrs and 
confessors, a direct message from God. 

What moves and inspires a person faithful to God 
and His commandments to the task of witnessing the 
truth? The conviction that through it he discharges 
God's business, the helper and protector of which is 
God Himself. For that reason, he is sure that God 
will support him and will not let him fail under the 
pressure of the opposing and menacing forces. 
Troubles, losses, tortures and death itself are not 
considered failures. A tortured martyr, for instance, 
is regarded as a winner, because in spite of the many 
tools used to force his deviation from the truth, he 
remained in it unwaveringly. 

‘What is in the soul of such witnesses in the hour 
of testimony? At that hour, they are not on earth, but 
in heaven contemplating the promised blessings. 
This was most obvious with martyrs who were ani- 
mated by the awareness that at any moment they 
would leave this poor earth and settle in the bright 
dwellings of God. Not seldom did they beseech the 
torturers not to postpone tortures, but through them 
to join them more quickly to Christ, to be with Him 
partakers of His glory. 
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At this verse, all have their attention upon the 
martyrs. St. Athanasius writes: “Such was Paul, 
and Peter; such was the choir of apostles and mar- 
tyrs.” St. Ambrose says: “Itis fitting for such a word 
to come from the lips of every martyr who, being 
called before the tribunal, was not ashamed when 
princes and judges defamed him for his faith in the 
Crucified, but who, on the contrary, considered 
Christ's Cross a glory and that the salvation of the 
world is in the Cross, by the help of testimonies from 
heaven.” 

Blessed Theodoretus lists witnesses of truth of 
the Old Testament: “With great ease, says the 
Prophet, did I proceed in the way and, living in 
accordance with Thy commandments, was not afraid 
of the power of the king; but with great daring did I 
address myself also to kings, for life in accordance 
with the law makes one to be daring. Anda witness 
to this is the great David, because, before his sin, he 
spoke with great courage before Saul; yet, after his 
sin, he saved himself by fleeing from his murderous 
son and walked bent towards the earth, his head 
uncovered. And the great Elijah, solidly relying 
upon justice, unmasked the wickedness of Ahab; and 
Daniel told Nebuchadnezar: “And now, O King, let 
my counsel please thee, and atone for thy sin with 
alms, and thine iniquities by compassion for the 
poor” [Dan 4:24]. So did Paul speak to Agrippa, 
Festus and Felix; so did the courageous martyrs 
count as nothing the threats of the wicked kings.” 

Yet, some commentators suggest that one can see 
here the preachers of the word of God at all times. 
Preaching does not cease in the Church — but 
though directed towards Christians, it does not, 
always received a Christian welcome. In this verse, 
it is suggested by the example of the Prophet not to 
twist the preaching of the truth, not to cover it up 
with some clever turns in order to please the power- 
ful of this earth — but to present it without evasion, 
boldly. Conviction of truth, with a godly life, makes 
‘one to be bold. 

St. Athanasius writes again: “As this word (this 
verse) is becoming to the martyr who, for Christ’s 
sake, is being brought before governors and kings 
(Matt 10:18], so also it is becoming for those who 
speak before kings. He deserves to be blamed who, 
having received the word from God, does not preach 
it with the utmost vigor!” 

St. Hilary proceeds to the source of such words: 
“It is the duty of an enlarged heart to let out abun- 
dantly the words of divine teachings. Preachers of 
the truth ought not only to be governed by the 
example of the Prophet, but also by the word of the 
Lord, Who commanded those who know it to preach 
it everywhere, inspiring them: Be not afraid.” Di- 
dymus, as reported by Zigaben, invites such ones to 


acquire the outlook of martyrs: “He who speaks out 
the words of God ought to have the mind of martyrs, 
and always be ready to suffer for the word of truth. 
For that reason, God's testimony is called by a word 
which means martyrdom.” 

And everyone, everywhere, in his own circum- 
stances of life, can always find opportunities to bear 
witness to the truth, and even suffer for it. How can 
he animate himself to such testimony, if not in trust 
in God, Who does not let down the truth and the 
righteous? 


Verse 47 
And I was taught in Thy commandments 
which I have greatly loved. 


The third fruit of hope is the seeking of the one 
thing needful. In reading this verse, one’s mind is 
transported to Mary, sitting at the feet of the Savior 
and listening to the words uttered by His divine 
mouth, Here also comes to mind the lesson of the 
Savior, told to all in the person of Martha: “Martha, 
Martha, thou art careful and troubled about many 
things; but one thing is needful; and Mary hath 
chosen that good part, which shall not be taken away 
from her” [Lk 10:41]; and, further, the general law 
commanded to all: seek ye first the kingdom of God, 
and His righteousness, and all these things shall be 
added unto you [Matt 6:33]. What comes out of this? 
The Prophet, having warmed up his hope, has dis- 
missed from his heart all things worldly, earthen, 
vain, and was preoccupied only with God's com- 
mandments — how better to understand them and 
carry them out. For the means were taught not only 
to understand, but also to fulfill. All this happens 
because the commandments are loved; and they are 
loved because only in them are contained the eternal 
elements of life. To the meditation of these his hope 
has brought him, warmed up, as mentioned in the 
preceding verses. 

As soon as we hear the word about the “one thing 
needful”, immediately all the things needed to sup- 
port the body come to mind; and the question arises, 
How can this be? When it is said to choose the one 
thing needful, it is not suggested to drop everything 
—but only to keep the efforts in line with the merits 
of the undertaking: to spend the primary effort for 
what is most important, and only a secondary or even 
tenth grade attention and effort upon things of sec- 
ondary or subordinate importance. Put into first 
place piety and salvation through fulfillment of the 
commandments, and in second, third and fourth 
place all other things related to the sustaining of life. 
Adhere to the first with all your heart, and to the 
latter casually, touching them with the tips of your 
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fingers, and you will be a true performer of what the 
Lord has said about “the one things needful” and 
about the choosing of the good part. The first will be 
your principal task, and all the others sidelines, 
incidentals, as the great ascetics of old used to say. It 
is not possible not to work, or do something in civil 
and social life; but these matters ought tobe handled 
in subordination to that which is most important, in 
its spirit and not against it. 

With this, I remember the conversation of one 
elder with his pupil, in which, after having explained 
the difference between his principal task and the 
subordinate, the elder complained that now the 
order has been reversed, and matters of secondary 
importance have become of first importance, and the 
principal task secondary. The disciple asked that 
this be explained by an example. 

“You see,” said the elder, “you are sitting doing 
some work; at that very moment they ring the bell for 
church service. Immediately, you ought to drop your 
work and rush to the service, having made a few 
prostrations in your cell. And you will do so if God's 
business the main concern of your heart. Butifyou 
will say: very little is left, I will finish, and you tarry 
some time at your work, taking that time from God’s 
service — then you show that work and what is 
acquired thereby are more precious than God's work, 
and the disposition of your soul has been turned 
upside down, head down and feet up. Look thus at 
everything else. 

Applying this saying to ourselves, we get the 
following: When all cares in a person are about 
temporary needs only, and the matter of salvation 
and pleasing God on’ account of them is always 
pushed towards the rear, and what is related to it is 
fulfilled only inasmuch as those cares allow it —and 
at that somehow quickly, halfway — then with him 
the principal concern is not where it should be, and 
things that are subordinated are not in their place. 

Where the number of such people increases to 
such an extent that one cannot see anyone who does 
not resemble them, the whole society is out of step, 
Spiritually, such a society will be one of people who 
walk with their feet turned up. And since this is not 
in the order of things, itis natural that, following this, 
disarray, all kinds of other disorders develop therein 
— confusion, rebellion, and ruin. How much toil, 
noise and pushing! And out of it only mud. Itis often 
heard that those who have left the world are pound- 
ing water. Not they, but the former — and not only 
water, but mud. They have chosen the good part, 
which shall not be taken away from them. ‘They are 
entertaining the good hope, which shall not put them 
toshame; to those without hope, nothing is left but to 
grab splinters and to sink with them in the abyss. 


Verse 48 
And I lifted up my hands to Thy commandments 
which I have loved, 
and I pondered on Thy statutes. 


‘The fourth and last fruit of hope ripened in the 
soul — an unwavering stay on the path of goodness, 
or patience :in the doing of godliness. He who lifts up 
his hands to commandments is the same as he who 
has put his hands on the plough, according to our 
Savior’s words. As this last one tills the earth 
successfully only when he does not turn back and 
look around, but places one furrow after the other in 
spite of difficulty and sweat — so it is with the toiler 
who lifts up his hands to the commandments; only 
then can he succeed when he arms himself with 
patience and fears no effort, neither is frightened by 
obstacles, but rather does everything in conformity 
with the commandments. 

That the Prophet is talking about this is sug- 
gested, apart from the similarity to the Lord’s par- 
able, by the use of the word here translated “pon- 
dered”, which means to apply oneself to God’s stat- 
utes and commandments, to abide patiently in 
godliness. 

‘What produces such steadfastness and firmness? 
Love, which never fails, Yet, before such love comes 
about, what animates, and indeed, with what do the 
godly ‘animate themselves? With nothing else but 

jope. 

With hope, one approaches the matter of salva- 
tion and godliness, and with hope is it continued. 
‘Take anyone who undertakes something — the soul 
of the enterprise is hope for success. So it is here. 
One hopes to achieve and works at it. At first this 
hope is empty, alone, without any support from other 
spiritual impulses, except from an unwavering faith, 
which animates everything. However, later, when 
after patient attention to commandments and stat- 
utes there begin to show up signs of success, even 
though small, and the heart begins to get the taste of 
such a life — then hope gets the taste of the sweet- 
ness of virtue, as a clothing from the cold and protec- 

_ tion from the heat, and it is given wings, as one 
walking home who sees his house from far away: he 
cannot restrain his legs; they run by themselves, 
Such a free walking in the commandments is the 
fruit of a patient abiding in them. 

St. Athanasius writes: “The Prophet here calls 
hands the active forces, because action is the culmi- 
nation of the study ofcommandments. Following the 
acceptance of the word about commandments, the 
best thing to do is to lift one’s hands to carry out by 
deeds what is required by the commandments, notin 
sorrow or compulsion, but in a good disposition.” 


Blessed Theodoretus adds: “For the kingdom of 
God is not in word but in power [I Cor 4:20]. This is 
why the Prophet added action to learning. Carry out 
what you have learned. For not the hearers of the 
law are just before God, but the doers of the law shall. 
be justified [Rom 2:13]. For that reason did he say: 
and I pondered on Thy statutes, since he was con- 
stantly busy with them.” 

“A wonderful order,” says St. Ambrose. “First 
meditate and learn from God’s commandments in 
order to dispose oneself to act diligently in accor- 
dance with them; and then doso. As, for instance, the 
object of the study of history is the remembrance of 
its events, so is the object of the study of God's words 
action according to them — efforts directed to their 
implementation. One must lift one’s hands to the 
doing of commandments, and do it with love and joy, 
that our doing good may be without compulsion, 
without grief and weariness, but with good will. He 
who does unwillingly is a slave. A friend does things 
willingly.” And St. Ambrose concludes by saying: 
Let us try, by a willing accomplishment of command- 
ments, to hear the words: I have called you friends 
(Jn 15:15). 

And St. Hilary goes further: “And to reflect with 
love is not enough; one must add the action of the 
will, to lift one’s hands to the commandments, not to 
their destruction, but to their meek fulfillment, that 
deeds may conform to faith and hope. Pondering 
means continuity of action. He sees himself as the 
constant keeper of the statutes, established from 
above, considering not so much the present, as look- 
ing and rejoicing into the future.” 

This insight into the future, offered by hope, is 
the main support of patience in doing the right 
things, and their producer. Forinstance, the Apostle 
commands: Continue in prayer and watch in the 

|. For what? Because, everyone that 
and he who seeks finds; and to him 
shall be opened [Matt 7:8]. St. Peter 
teaches: add to temperance patience. This for what? 
For if these things be in you, and abound, they make 
you such that you shall be neither brazen nor un- 
fruitful in the knowledge of our Lord Jesus Christ [II 
Pet 1:5-8]. And further: and whatsoever you do, do 
it heartily, as to the Lord, and not unto men. For 
what? Knowing that of the Lord you shall receive the 
reward of the inheritance (Col 3:23-4]. 

Thus, without patience you will succeed in noth- 
ing in godliness; and this patience can be drawn 
nowhere but in hope. Therefore, one ought to kindle 
les with all ardor, having armed oneself with 

faith. 


‘Translated from the Russian text by Fr. Gleb Wleshoff. 
To be continued in subsequent issues. 
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